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TAKDIiM

Degerli Okuyucularimiz;

Yayina basladig1 giinden bu yana, dil ve kiiltiir alanlarinin birbirini besleyen ¢cok katmanli yapisini disiplinlerarasi
bir yaklagimla ele almay1 ilke edinmis Disiplinlerarasi Dil ve Kiiltiir Calismalar1 Dergisi’nin Cilt 3, Say1 2 (Aralik
2025) sayist ile siz degerli arastirmacilarin ve ilgililerin bilgisine sunmaktan bilyiik bir memnuniyet duymaktay1z.
Dayandigi temel ilkeler dogrultusunda, ¢ift kor hakemlik siireciyle bilimsel titizligi onceleyen ve agik erisim
anlayisi ile bilgiye demokratik erisimi savunan bir yayn politikasi izleyen dergimiz; bu sayisinda da farkli kiiltiirel,
cografi ve epistemolojik baglamlardan gelen ¢aligmalara ev sahipligi yapmayi siirdiirmektedir. Baska bir deyisle
bu sayimiz yine farkli {ilkelerden, bambaska dillerden ve degisik akademik geleneklerden gelen arastirmalar ile
disiplinler arasi etkilesime imkan tanimstir.

2025 Aralik saymmizda slrecleri tamamlanan “Phonologically Conditioned Allomorphy in the

o«

Bamanankan Past Tense Morpheme /ra/”, “Ev Emegi ve Gériinmez Iscilik Baglaminda Tahsin Yiicel 'in
Kumru ile Kumru Romanminin Degerlendirilmesi”, “Psychological Trauma and Identity Redefinition of
Terrorism Victims in Mali: Individual and Community Impacts”, “Crisis Réinventer la résilience
culturelle au Mali: I’héritage intellectuel d’Ahmad Baba al-Timbukti et la radicalisation des jeunes dans
le contexte de la crise sécuritaire de Tombouctou”, “A Postcolonial Analysis of Mariama Bd’s So Long
a Letter ” baslikli birbirinden degerli 5 makaleyi, “M. Fatih Koksal'in “Fuzili Leyld vii Mecniin'u Ne
Zaman ve Neden Yazdi?” Bashkli Makalesinin Usul Agisindan Ogrettikleri” baslikli bir makale
incelemesini, “Oyunlarla ve Etkinliklerle Arapga Ogretimi” Uzerine Bir inceleme” baslikli bir kitap
incelemesini ve “Memnu Arapga: Yasakli Kelime Oyunu” Uzerine Bir Inceleme” bashikli bir egitim

materyali incelemesini ilginize sunuyoruz.

Disiplinleraras1 Dil ve Kiiltiir Calismalar1 Dergisi’nin yayimn dilinin Tiirkce, ingilizce, Almanca ve Fransizca
olmasinin da ¢ok dilli akademik topluluga hitap etme yoniindeki kararliligi ve bilimsel baglamda ilerleme
saglamak, bilgi iiretimine katk1 vermek, alani zenginlestirmek ve farkli dillerdeki disiplinlerarasi etkilesime imkan
tanimak amac1 da one ¢ikarak dikkat cekmektedir.

Son olarak; dergimizin bu sayisinda yer alan akademik arastirmalarini bize ulastiran yazarlarimiza, bu makaleleri
bilimsel dlgiitleri temel alarak degerlendiren hakemlerimize ve yayin siirecine emek veren tiim teknik ekibimize
tesekkiir ederiz. Disiplinlerarast Dil ve Kiiltiir Caligmalar1 Dergisi olarak, nitelikli akademik yayinlara destek
olmaya ve farkli bakis agilar1 ve perspektifleri bir araya getirmeye devam edecegiz.

Dr. Ogr. Uyesi Ahmet AYCAN
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FOREWORD

Dear Readers,

We are delighted to present Volume 3, Issue 2 (December 2025) of the Journal of Interdisciplinary Language and
Culture Studies to our esteemed researchers and readers. Since its inception, the journal has embraced an
interdisciplinary perspective that foregrounds the multi-layered and mutually enriching relationship between
language and culture. In line with its core principles, the journal continues to prioritize scientific rigor through a
double-blind peer review process and to advocate for the democratic dissemination of knowledge through an open-
access publishing policy. In this issue as well, we remain committed to hosting studies originating from diverse
cultural, geographical, and epistemological contexts. In other words, the present issue once again fosters
interdisciplinary interaction by bringing together research conducted in different countries, written in different
languages, and grounded in varied academic traditions.

In our December 2025 issue, we are pleased to present five original research articles whose editorial and review
processes have been successfully completed: “Phonologically Conditioned Allomorphy in the Bamanankan Past
Tense Morpheme /ra/,” “Ev Emegi ve Goriinmez Iscilik Baglaminda Tahsin Yiicel’in Kumru ile Kumru
Romaninin Degerlendirilmesi,” “Psychological Trauma and Identity Redefinition of Terrorism Victims in Mali:
Individual and Community Impacts,” “Crisis Réinventer la résilience culturelle au Mali: 1’héritage intellectuel
d’Ahmad Baba al-Timbukti et la radicalisation des jeunes dans le contexte de la crise sécuritaire de Tombouctou,”
and “A Postcolonial Analysis of Mariama B4’s So Long a Letter.” In addition, this issue includes one article review
titled “M. Fatih Koksal’in ‘Fuzlli Leyla vii Mecnin’u Ne Zaman ve Neden Yazdi?’ Baglikli Makalesinin Usul
Agisindan Ogrettikleri,” one book review titled “‘Oyunlarla ve Etkinliklerle Arapga Ogretimi’ Uzerine Bir
Inceleme,” and one educational material review titled ““Memnu Arapga: Yasakli Kelime Oyunu’ Uzerine Bir
Inceleme,” all of which we are pleased to share with our readership.

The journal’s publication languages Turkish, English, German, and French also underscore its strong commitment
to addressing a multilingual academic community. This multilingual policy reflects our aim to foster scholarly
advancement, contribute to knowledge production, enrich the field, and enable interdisciplinary interaction across
different languages.

Finally, we would like to extend our sincere gratitude to the authors who entrusted us with their scholarly work, to
the reviewers who evaluated these submissions based on rigorous academic criteria, and to all members of our
technical and editorial team whose efforts made this issue possible. As the Journal of Interdisciplinary Language
and Culture Studies, we will continue to support high-quality academic publications and to bring together diverse
perspectives and viewpoints.

Assist. Prof. Dr. Ahmet AYCAN
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Phonologically Conditioned Allomorphy in the Bamanankan Past Tense
Morpheme /ra/

Moussa SOUGOULE

Dr, Université Yambo Ouologuem de Bamako, moussasougoulel@gmail.com,
ORCID:0009-0009-8647-82
OZET

This study examines the allomorphic variation of the past tense morpheme /-ra/ in Bamanankan, a Mande
language of the Niger-Congo family spoken predominantly in Mali, Burkina Faso, and Céte d’Ivoire. The
primary objective of the study is to identify the range of past tense allomorphs in Bamanankan and to determine
the phonological conditions governing their distribution. The data were collected through a mixed-method
approach combining native speaker elicitation with corpus-based analysis, ensuring both controlled and
naturally occurring linguistic evidence. A dataset consisting of 100 verbs was analyzed to assess the interaction
between segmental phonology and past tense marking. The findings indicate that the Bamanankan past tense
morpheme displays three distinct allomorphs: -ra, -na, and -la. The selection of these allomorphs is shown to
be systematically conditioned by the phonological properties of the preceding segment. Specifically, -na occurs
following nasal sounds, while -la appears after certain consonants, including r, t, w, ¢, and I. In contrast, -ra
is realized after consonants such as s, b, f, y, j, g, and k. Furthermore, -ra can be considered the default or
underlying form of the past tense morpheme due to its broader distribution and higher frequency across
phonological environments. These results contribute to the description of Bamanankan morphophonology and
offer insights into phonologically conditioned allomorphy within Mande languages more generally.

Key words: Bamanankan, Past tense morpheme, Allomorphy, Phonological conditioning, Mande languages.

Bamanankan Dilinde Ge¢mis Zaman Bicimbirimi /-ra/’nin
Sesbilgisel Olarak Kosullanmms Alomorfisi

ABSTRACT

Bu ¢alisma, Nijer-Kongo dil ailesine bagl bir Mande dili olan ve bagta Mali, Burkina Faso ve Fildisi Sahili'nde
konusulan Bamanankan dilindeki ge¢mis zaman bicimbirimi /-ra/'nin alomorfik varyasyonlarini incelemeyi
amaglamaktadir. Calismanin temel amaci, Bamanankan’da gecmis zaman ekinin sergiledigi alomorflar:
belirlemek ve bu alomorflarin dagilimin belirleyen sesbilgisel kosullar: ortaya koymaktir. Veri seti, ana dili
konusurlarindan yapilan yonlendirilmis derlemeler ile derlem temelli analizlerin bir arada kullanldi§ karma
bir yontemle elde edilmistir. Toplam 100 fiil, kesimsel sesbilgisi ile gegmis zaman isaretlemesi arasindaki
etkilesimi incelemek amactyla analiz edilmistir. Elde edilen bulgular, Bamanankan ge¢mis zaman
bicimbiriminin -ra, -na ve -1a olmak iizere ii¢ farkli alomorf sergiledigini gostermektedir. Bu alomorflarin
segimi, kendilerinden once gelen sesbirimlerin sesbilgisel ozelliklerine sistematik olarak baghdir. Buna gére,
-na burun tinsiizlerinden sonra ortaya ¢ikarken, -la ise r, t, w, ¢ ve | gibi belirli Unslzlerden sonra
kullamilmaktadwr. Buna karsilik -ra, s, b, f,y, j, g ve k gibi iinsiizlerden sonra gerceklesmektedir. Ayrica -ra,
daha genis bir dagilima sahip olmasi ve bir¢ok sesbilgisel baglamda ortaya ¢ikmast nedeniyle gegmis zaman
bigimbiriminin varsayilan ya da temel bigimi olarak degerlendirilebilir. Bu ¢alisma, Bamanankan in

Interdisciplinary Language and Culture Studies, 2025, 3(2), 123-132.
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bicimbirim-sesbilgisi yapisinin betimlenmesine katki saglamakta ve Mande dillerinde sesbilgisel kosullanmaya
dayali alomorfiye iliskin daha genel ¢ikarumlar sunmaktadir.

Anahtar Sozcukler: Bamanankan, Gegmis zaman bigimbirimi, Alomorfi, Sesbilgisel kosullanma, Mande dilleri

INTRODUCTION

Morphology is a branch of linguistics which mainly focuses on the formation of words in a given
language. How verbs are transformed into noun, adjectives into verbs, verbs into adjectives etc. are the
guestions morphologists seek answers. Similarly, Lieber (2009 p.2) defines: “morphology is the study
of word formation, including the ways new words are coined in the languages of the world, and the way
forms of words are varied depending on how they’re used in sentences”. (Booij, 2005 p. 4) states
“morphology deals with the internal constituent structure of words as well”. Similarly, Aronoff &
Fudeman (2011) defines morphology as “the mental system involved in word formation or to the branch
of linguistics that deals with words, their internal structure, and how they are formed” (p. 2). The above
definitions highlight that morphology is not just about word formation but also about analysing how
words are structured internally. This means examining how morphemes (roots, prefixes, infixes,
suffixes) combine to create meaning and grammatical functions.

Alternatively, phonology is concerned with sound structure. According to Akmajian et al (2010, p. 109),
“Phonology is the subfield of linguistics that studies the structure and systematic patterning of sounds
in human language. Morphology and phonology interact in languages in such a complex way that usually
it leads to systematic variation in the realization of morphemes. One exciting instance of phonologically
conditioned allomorphy that is not very much documented is in Bamanankan, a widely spoken Manding
Language, the past tense suffix /ra/. The present study is an investigation into these variations.

Morphemes are the smallest unit of meaning in a language, and they are categorised in two types: free
morphemes and bound morphemes. Wardhaugh (1972, p. 70) states: “morphemes are the minimal units
of meaning out of which meaningful utterances are built in ways still to be determined”. According to
Rahman (2010, p. 53), the term morpheme is used to refer to “those parts of words which mean
something on their own or when they are used with other morphemes”. Aronoff & Fudeman (2011) add
that it is “the smallest linguistic pieces with a grammatical function”. However, they state that the above
definition does not include all morphemes in the sense that a morpheme can be a word, such “book” or
part of a word, such as plural “-s” in the word “books”.

Concerning, the types of morphemes, we talk about free morphemes, when they can stand alone and
still be meaningful like the words: book, apple, and school. Thus, a free morpheme is referred as
monomorphemic, pronounceable and meaningful (Wardhaugh, 1972). In other words, a free morpheme
is a “simple word like cat that can be segmented into only one morpheme” according to (Tokar, 2012,
p. 26). Alternatively, bound morphemes are realised through the use of affixes. For example, the /s/ in
“dogs” and the /ed/ in “stopped” are suffixed to free morphemes “dog” and “stop”. These suffixes cannot
stand alone. According to Wardhaugh (1972, p. 76) “A bound morpheme must co-occur with at least
one other morpheme”. To put it simply, bound morphemes are affixes (prefixes, infixes or suffixes)
attached to a morpheme. So, they are always attached to free morphemes, however, some free
morphemes cannot be affixed like article “the” or “quite” (Wardhaugh, 1972). Therefore, free
morphemes can be lexical or functional. Lexical free morphemes are words like book, chair, and school.
These morphemes can stand alone, and be meaningful, but cannot be separated into further parts or units.
However, the functional free morphemes can also stand on theirs but play a functional role in the
sentence as their name indicates. For example, in the sentence below:

Interdisciplinary Language and Culture Studies, 2025, 3(2), 123-132.
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It is on the table.

The function of “on” is to indicate location. Examples of functional morphemes are articles,
conjunctions, demonstratives, quantifiers and prepositions. Bound morphemes are composed of
derivational morphemes and inflectional morphemes. These two morphemes are realised through the
use of affixation. Thus, derivational morphemes create new words by using affixes. For example, the
suffix —er in drive makes driver, a new word. The first word was a verb, and when the suffix —er is
added, it becomes a noun. So, there is a change of grammatical category, from verb to noun. This type
of derivational morpheme is referred to as “the pure derivational morpheme” (Rahman 2010, p.56).
However, derivational morpheme when added to another morpheme does not always change the
grammatical category of the words. Sometimes it remains unchanged as in:

Re + act --------- react (both act and react are verbs)
Re + play -------- replay (both play and replay are verbs)

Unlike derivational morphemes, inflectional morphemes do not change the grammatical category of
words affixed. These morphemes are suffixed to words in accordance to grammatical rules. For example,
the morpheme s is attached to nouns to make plurals as in:

Book + § -------- books
School + -------- schools
Similarly, the morpheme —ed is suffixed to verbs to make the past tense of the verbs as in:
Stop + ed -------- stopped
Play + ed -------- palyed

Thus, the morpheme —ed represent the past tense marker in English language. This past tense marker
when attached to verb varies in pronunciation depending on the surrounding sounds. For example, it is
/t/ in stopped; it is /d/ in moved; and it is /id/ in responded. So, these three different pronunciations of
the same morpheme are called allomorph. So, allomorphs are “different, or variant, forms of
morphemes” (Rahman 2010, p. 58). The discipline which deals with the study of the sounds of
morphemes is referred as morphophonemics or morphophonology (Rahman 2010). Morphophonemics
has been defined as the study of “the variation of morphologic elements as they enter into different
combinations” (Kilbury 1973, p. 245).

Allomorphy is the property whereby a morpheme has different forms in different phonological,
morphological or lexical conditions. In many languages, an allomorph gets its distribution according to
phonological rules thereby keeping the phonotactic harmony within them. The present study thus
focuses on itself with phonological conditions that trigger the past tense suffix /ra/ alternation in the
Bamanankan verb morphology. Allomorphs are realised in two conditions, phonological and
morphological conditions. These conditions contribute to the creation of different variants of the same
morpheme. According to Wardhaugh (1972), phonological conditioning is referred “when the
distribution of the various allomorphs can be stated in terms of their phonemic environments” (p.70).
For example, the morpheme /s/ takes different forms in the words “cats”, “dogs”, and “bridges”.
Alternatively, morphological conditioning of allomorphs is arbitrary. There are no clear rules as in
phonological conditioning of allomorphs. For example, it is difficult to determine the cases of the plural
of “man” as in “men”, “child” as in “children”.
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Morphs are considered as “the phonological (spoken) or orthographic (written) forms to realize
morphemes, and they are minimal carriers of meaning” (Cao 2020, p.324). In other words, morph is the
spoken and written realization of a morpheme (Aronoff & Fudeman, 2011). Haspelmath (2019) asserted
that “morph is a minimal linguistic form because it is the basis for the definitions of affix, prefix, suffix,
root and other frequently used terms, and is thus a very important basic term” (p.117). Several studies
have attempted to explain the rules governing the formation of past tense allomorphs in Bamanankan.
For instance, Birds et al. (1977, p. 219) proposed that -ra is the basic form, which changes to -na after
nasal consonants and vowels and to -la when followed by /r/ or /l/. While this explanation is
straightforward, it does not fully account for all aspects of past tense formation. Our study takes a
different approach by identifying and describing all phonemes involved in the alternation of -ra in
various contexts. The primary research question guiding this study is: What are the phonological
conditions governing the selection of the past tense morpheme -ra in Bamanankan? So, the objective of
this study is to identify environments where -ra remains unchanged, and where it shifts to -na or -la.
Additionally, it aims to establish phonological rules governing these changes. Additionally, it aims to
establish clear and concise rules for teaching and learning the Bamanankan past tense.

THEORETICAL AND METHODOLOGICAL FRAMEWORK

As mentioned earlier, this study examines the past-tense allomorphy in Bamanankan, where the
morpheme —ra alternates with —na and —la depending on phonological context. To explain these
alternations, this research is grounded in Morphophonemic Theory and Optimality Theory (OT). These
frameworks provide complementary perspectives: Morphophonomic theory accounts for the rule-based
nature of the alternations, while OT models them as the result of competing phonological constraints.

The data for this study were collected from a combination of native speaker elicitation and corpus
analysis. A sample of 100 verbs was analysed to determine the phonological conditions influencing past
tense allomorph. Native Bamanankan speakers, including the researcher himself, were consulted to
confirm the acceptability of accuracy. The study also drew on existing Bamanankan linguistic
descriptions and grammatical texts for comparative verification. In terms of analysis, phonological
analysis was conducted to identify patterns in the distribution of past tense allomorphs. Verbs were
grouped based on their final syllable’s phonetic properties, and their past tense were examined to
determine the systematic alternations. The analysis focused on identifying environments where -ra
remains unchanged versus where it shifts to -na or -la, and establishing phonological rules governing
these changes.

RESULTS

The following section presents the results of the analysis, detailing the distribution of allomorphic forms
(-ra, -na, -1a) in relation to the phonetic properties of verb-final syllables and outlining the phonological
rules that account for these alternations. /-ra/ is used to represent the past tense morpheme in
Bamanankan. For example, English regular past tense morpheme is represented by /-ed/. Similarly,
Bamanankan uses /ra/ for the same purpose.

Through detailed phonological analysis, verbs were grouped based on the phonetic properties of their
final syllables, and their past tense forms were analysed for systematic alternations. This process led to
the identification of three distinct cases in the distribution of the past tense allomorphs -ra, -na, and -la
-each governed by specific phonological environments. The following section outlines these three cases
and the phonological rules underlying each alternation.

Case 1: /-ra/ remains unchanged in environments where the final syllable sound of the verb begins with
afters, b, f,y, j, 0, and k letters as in examples below:
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Ka kasi (to cry) Kasira (cried)
Ka latubi (to repent) Latubira (repented)
Ka soso  (to contradict) sosora (contradicted)
Ka fofo (to pull / drag) fofora (pulled/ dragged)
Ka laje (to see) lajera (seen)
Ka tobi (to boil) tobira (boiled)
Taara
v\
Taa ra

The table below presents one example for each case in which —ra remains unchanged as -ra, depending
on the phonological environment.

Table 1.
—Ra remains unchanged after s, b, f, vy, j, g, k as onsets of the final syllable of the verbs
Past tense morpheme -ra_ Root verb Past form Meaning
/sl Kasi (cry) Kasira Cried
b/ Latubi (repent) Latubira Repented
Ifl Fofo (pull/drag) Fofora Pulled
Iyl Kalaya (heat) Kalayara Heated
ljl Laje (see/observe) Laje Seen
ol Sigi (sit down) Sigira Sat down
K/ Tuku (link) Tukura Linked

As presented, -ra remains -ra when followed by the following letters at the beginning of the last syllable
sound of the verb: s, b, f, v, ], g, and k. For example, “Kasi” is composed of two syllables: “Ka” (first
syllable) and “si” (last syllable). The last syllable begins with “s”. So, in this verb, the past tense will
be: kasira (cried). It is the same for all the stated letters (b, f, y, j, g, k) at the beginning of the last syllable
of the verb.

Case 2: /-ra/ changes to /-na/ when the final syllable sound of the verb begins with n, m, p, , letters
and after nasalised vowels (an, -en, -en, -in, -on, -an, and -un ) as in examples below:

Ka na (to come) nana (came)

Ka dimi (to get angry) dimina (got angry)
Ka bin (to fall down) binna (fell down)
Ka fin (to darken) finna (darkened)
Ka kalan (to learn) kalanna (learned)

The table below presents one example for each case in which —ra changes to —na depending on the
phonological environment.

Table 2.

—Ra shifts to —na after n, m, p, 1 as onsets of the final syllable of the verb and after nasalised vowels (an,
-en, -en, -in, -on, -on, and -un)
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Past tense morpheme —ra  Root verb Past form Meaning
In/ Na (come) Nana Came
/m/ Taama (walk) Taamana Walked

[ n/ Sipe (scratch) Sipena Scratched
/y/ Segin (return) Seginna Returned
fan/ Siran (feel afraid) Siranna Felt afraid
len/ Bilen (get red) Bilenna Got red

/ en/ Yelen (open) Yelenna Opened
fin/ Min (drink) Minna Drank
lon/ Bon (shoot) Bonna Shot

/on/ San (accept) Sonna Accepted
lun/ Dun (eat) Dunna Ate

In Bamanankan, vowels can be nasalised and influence the preceding sounds. Birds et al (1977)
identified the following nasalised vowels: -an, -en, -en, -in, -on, -on, and -un. So, in the cases of nasalised
vowels, -ra (basic form) changes to -na even though they the last syllable sound begins with phonemes
that normally make -ra shifted to -la or remained -ra as in examples below:

San (to buy) _— sanna (bought)

In the above verb, the syllable sound begins with s, which means that it should be -ra according to the
rules. It is not so, because despite that the syllable sound begins with an s, but it ends in a nasalised
vowel -an which shifts immediately the preceding sound to a nasal sound. Another example can be that
of:

Segin (to return) » seginna (returned)

Similarly, according to the stated rules, since the last syllable sound of the verb begins with g, it should
be shifted to -ra instead of -na, but thera already exists a nasalised vowel which nasalised immediately
-ra.

Therefore, in order -ra to change to -na, there are two conditions:
v" The first condition is when the last syllable sound begins with n or m, p,  -ra shifts to -na.
The second condition is when the verb ends nasalised vowels like -an, -en, -en, -in, -on, -on, and -un.

Case 3: /-ra/ changes to /-la/ when the final syllable sound of the verb begins with r, t, w, ¢, and | letters
as in examples below:

Ka kuru (to curl) kurula (curled)

Ka toro (to give birth torola (gave birth)
Ka boli (torun) bolila (ran)

Ka yiriwa (to prosper) yiriwala (prospered)

Ka dagakolonci (to destroy) dagakoloncila (destroyed)

Bolila

Vo
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Boli la
(run) (Past tense morpheme: P.T.M)

The table below presents one example for each case in which —ra changes to —la depending on the
phonological environment.

Table 3.

—Ra shifts to —la after r, t, w, c, | as the onset of the final syllable of the verb

Past tense morpheme —ra  Root verb Past form Meaning
Irl Turu (plant) Turula Planted
It Mankutu (praise) Mankutula Praised
Iwl Yiriwa (prosper) Yiriwala Prospered
Ic/ Dagakolonci (destroy) Dagakoloncila Destroyed
n Fili (throw) Filial Threw

From the above the tables, we can infer that the past tense morpheme /-ra/ in Bamanankan has three
allomorphs: /-ra/, /-na/, and /-la/. The shift from /-ra/ to /-na/ in verbs ending (phoneme at the beginning
of the last syllable) in nasal sounds (n, m) suggests nasal harmony, a common phonological process in
Bamanankan. The shift from /-ra/ to /-la/ in verbs ending in r, t, w, ¢, | may be due to approximant
harmony, where /r/ is influenced by surrounding sounds.

An allomorph is usually identified as the basic allomorph, and criteria should be observed before
deciding which allomorph should be considered as the basic allomorph. According to Nida (1949 p.45)
“the basic allomorph is defined in terms of three characteristics: statistical predominance, productivity
of new formations, and regularity of formation”. To put it simply, in order to decide which allomorph
should be considered as a basic allomorph, one should consider the frequence of occurrences of the
allomorph. If an allomorph occurs more than the others in different contexts can be one of the criteria.
Furthermore, one should also consider the predominance of the allomorph. So, in the case of
Bamanankan, -ra is considered as the basic allomorph in the sense that it remains unchanged in after a
great number of phenomes than the others. For example, it remains unchanged after six (07) letters
which are s, b, f, y, j, 9, and k compared to -na after the letters n, m, p, i and nasalised vowels, and to
-la after five (05) letters which are r, t, w, ¢, and I. Furthermore, the number of verbs to which -ra occurs
is higher than the other allomorphs.

Bamanankan past tense allomorphs

Morpheme -ra

Allomorph Allomorph Allomorph
Morph Morph Morph

Ira/ Ina/ Na/
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DISCUSSION

This study has demonstrated that Bamanankan past tense is realised in three forms called allomorphs: -
ra, -na, and —la. The morph —ra is identified as the basic form, and the choice of the allomorph is
determined by the “onset of the final syllable of the verb stem”. Specifically:

-na appears when the final syllable begins with n, m, g, n, 1, and nasalised vowels.
-la appears when the final syllable begins with r, t, w, c, I.
-ra being the basic form, remains unchanged when the final syllable begins with s, b, f, j, g and k.

These findings refine the earlier assumption that allomorphs can be phonologically conditioned in the
sense that it is the beginning sound phoneme that determines which form should appear. Thus, this
reveals that Bamanankan’s past tense morphology is sensitive to onset consonants, acknowledging
theories that morpheme selection can be driven by phonotactic constraints rather than purely
grammatical rules. Bamanankan exhibits a unique “onset-sensitive allomorphy”, which is less
commonly documented in African languages. Compared to previous descriptions of Bamanankan
morphology, this study provides a more systematic explanation for past-tense suffixation. In sum, this
study has uncovered a systematic pattern of past-tense allomorphy in Bamanankan, where the suffix
choice depends on the onset of the final syllable rather than the final segment of the verb root. These
findings contribute to both Bamanankan linguistics and broader phonology theory, highlighting the
importance of onset-sensitive morphology.

Rules for Bamanankan Past Tense Allomorphy

To facilitate the teaching and learning of Bamanankan past tense formation, this section outlines the
phonological rules governing the use of the past tense allomorph -ra and its variants. Based on the
analysis of verb-final syllable sounds, three consistent patterns were identified in the distribution of -ra,
-na, and -la. These patterns reflect the natural phonological processes that occur to ensure ease of
pronunciation and phonetic harmony. The rules presented below offer a simplified and systematic guide
for learners to accurately apply the appropriate past tense form based on the phonological environment
of the verb.

Case 1: /-ra/ remains unchanged
Use -ra when the verb's final syllable begins with one of the following consonants:
s, b, f,y,]J,0 k

Rule: No change is needed. Attach -ra directly to form the past tense.

Case 2: /-ra/ changes to /-na/
Use -na when the final syllable of the verb:

e Begins with a nasal consonant: n, m, p,
e Follows a nasalized vowel ending: -an, -en, -gn, -in, -on, -an, -un
Rule: Replace -ra with -na in nasal environments for smoother pronunciation.

Case 3: /-ra/ changes to /-la/
Use -la when the final syllable begins with one of these consonants:
r,t,w,c,l
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Rule: Replace -ra with -la to maintain phonological harmony in these contexts.
CONCLUSION

This study set out to investigate the phenomenon of allomorphy in Bamanankan, specifically focusing
on the realization of past-tense suffixation. The primary research question sought to identify and analyze
the conditions under which different allomorphic forms (-ra, -na, -1a) appear and their implications for
Bamanankan morphology and phonology. The findings reveal that Bamanankan past tense is realized
through three allomorphs: -ra, -na, and -la. The choice of the allomorph is determined by the onset of
the final syllable of the verb stem: -na appears when the final syllable begins with n, m, n,  and nasalized
vowels; -la appears when the final syllable begins with r, t, w, ¢, I; and -ra remains unchanged when the
final syllable begins with s, b, f, j, y, g, k. This study refines previous assumptions by demonstrating
that allomorph selection is phonologically conditioned by the onset consonant rather than purely
grammatical or morphological rules. The concept of "onset-sensitive allomorphy" uncovered in this
study contributes to a more systematic understanding of Bamanankan past-tense morphology and aligns
with broader phonological theories on phonotactic constraints.

The implications of this research extend to both linguistic theory and practical applications. The study
enhances our understanding of morphophonemic processes in Mande languages, offering insights into
how phonological structure influences morpheme selection. Additionally, the findings may have
practical applications in language documentation, linguistic education, and computational linguistics,
particularly for developing accurate models of Bamanankan morphology in natural language processing.
Despite its contributions, this study has certain limitations. The data were primarily based on elicitation
and existing literature, which may not fully account for dialectal variation in allomorph selection.
Additionally, the study did not explore phonetic realizations in natural speech, where further nuances
may emerge due to connected speech phenomena.

Future research should expand upon these findings by examining a broader range of Bamanankan
dialects and employing instrumental phonetic analysis to investigate the fine-grained details of
allomorphic variation. Additionally, psycholinguistic studies on native speakers could offer insights into
cognitive processing and acquisition of allomorphs. In conclusion, this study provides a systematic
account of past-tense allomorphy in Bamanankan, demonstrating that suffix choice is conditioned by
onset consonants. These findings contribute to both theoretical and applied linguistics, highlighting the
complexity and structure of Bamanankan morphology while paving the way for future studies on
language variation and phonological constraints.
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OZET

Bu ¢aligsma, erkek/kadin hiyerarsisinin disinda, kadin oznesinin hemcinsleriyle kurdugu hegemonik iliskinin
smir ve alanlarina odaklanmaktadir. Bu odaklanma, feminist kuram ¢ergevesinde toplumsal cinsiyet kodlar
ozelinde gergeklestirilmektedir. Calisma, ev, aile ve kadin kavramlari iizerinden sosyolojik kodlarin feminist
perspektif goz oniine alinarak agiklanma ¢abasinin bir sonucudur. Tahsin Yiicel’in “Kumru ile Kumru” adl
eserinden hareketle 6zne, iktidar, kimlik baglaminda sosyal statiiler ve ¢evre kurgulari incelenmistir. Temizlik
iscisi olarak ¢alisan Kumru ile temizlige gittigi orta sinif kadinlarm iliskilerini belirleyen ve farkiiliklart agiga
Gtkaran nedenler romandaki iliskilerden hareketle ele almmistir. Kadinlik kurgulari, erkek/kadin ikilemini
olusturdugu gibi kendisini digeri iizerinden tanimlamakta ve séylem pratikleri iiretmektedir. Dolayisiyla ortaya
ctkan farkhilik iktidar odaklarim isaret etmektedir. Iktidar, cevrenin konumlamsina gore yeni soéylem
pratiklerine doniismektedir. Ev isi ve el emegi tiriinlerinin goriinmezligi bu pratiklerin iktidar kurgularinda
gizlenmektedir. Sonug¢ olarak, romandaki Kumru karakterinden yola ¢ikarak iktidar odaklart ve Kumru ' nun
var olma, kendini gerceklestirme siireci degerlendirilmistir. Isci sinifinin ve orta sinifin simrlarinda gezinen
Kumru 'nun iktidar soylemlerini asamamast ve durumu anlamlandiramamasi roman boyunca iglenmigstir. Bu
smirlart olusturan hiyerarsik iliskiler incelenmeye ¢alisilmigtir.

Anahtar Sozcikler: Kadin, Hiyerarsi, Kimlik, Ev isi, Iktidar.

An Evaluation of Tahsin Yiicel’s Kumru ile Kumru in the Context of Domestic
Labor and Invisible Work

ABSTRACT

This study focuses on the boundaries and domains of the hegemonic relationship that the female subject
establishes with her peers, outside the male/female hierarchy. This focus is carried out within the framework of
feminist theory, specifically through social gender codes. The study is the result of an effort to explain
sociological codes through the concepts of home, family, and woman, taking a feminist perspective into account.
Based on Tahsin Yiicel’s work Kumru ile Kumru, social statuses and constructions of environment are
examined in the context of subject, power, and identity. The reasons that determine the relationships between
Kumru, who works as a cleaning worker, and the middle-class women whose houses she cleans, and that reveal
their differences, are addressed through the relationships presented in the novel. Constructions of femininity,
while forming the male/female dichotomy, define themselves through the Other and produce discursive
practices. Therefore, the emerging difference points to centers of power. Power is transformed into new
discursive practices according to the positioning of the environment. The invisibility of domestic labor and
products of manual labor is concealed within the power constructions of these practices. In conclusion, based
on the character of Kumru in the novel, centers of power and Kumru'’s process of existence and self-realization
are evaluated. Kumru’s inability to overcome power discourses and to make sense of her situation, while
moving along the boundaries of the working class and the middle class, is addressed throughout the novel. The
hierarchical relations that constitute these boundaries are examined.
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GIRIS
Kadin, toplum pratiklerinde genellikle ikincil bir konumda degerlendirilmistir. iktidar, giic kavran
cer¢evesinde kendisini gergeklestirirken farkli secenekleri Gtekilestirerek goriiniirligiind arttirmastir.

Boylelikle toplumsal cinsiyet esitsizligi, iktidar odaklar1 ve idealleri baglaminda kendi yapisini
kurmustur.

Kadinin ikincil bir konuma yerlestirilmesi tarihsel siire¢ boyunca yasanmis bir olgu olarak kargimiza
cikmaktadir. Kiiltiirler aras1 farkliliklara ve toplumsal yasamda gerceklesen dinamiklere bakildiginda
dahi kadinin Gtekilestirilmesi, erkek cinsine nazaran baskici dinamiklerin odagina yerlesmesi séz
konusu olmaktadir. Toplumlar, bu siireci yasam dinamiklerinde, kiiltlir aktarimlarinda, edebi eserlerde
farkinda olarak ya da farkinda olmaksizin yeniden tiretmektedirler.

Iktidar, sarmal bir yapilanma ile kendi gercekliklerini yeniden ve katmanlara ayirarak kurgulamaktadir.
Kurgu, kadin ve ¢ocuklari 6tekilestirirken kendi igerisinde hiyerarsik bir yapilanmaya da yol agmaktadir.
Giiglii, uyumlu, titiz, sevecen gibi sifatlar kadinlik kurgularinin sistematik olusumunu goézler Oniine
sermektedir. Kadin diinyasinda gergeklesen bu yapilanma, kiiltiirel konum, maddi imkanlar vb.
durumlarla gii¢ odaklarini olusturmaktadir.

Makalede, Tahsin Yiicel’in Kumru ile Kumru adli eserinden hareketle aile igerisinde toplumsal cinsiyet
rollerinin Kumru karakteri {izerinden nasil tanimlandigina ve iicretli ev emeginin kadinlar arasinda
kurulan iliskiyi nasil doniistiirdiigiine deginilecektir. Toplumsal cinsiyet yazini, erkek ve kadin
olgularinin toplumsal kodlamalarina odaklanirken kadinlar arasinda olusan hiyerarsik yapiya yeterince
deginmemektedir. Bu bakimdan kadinlar arasinda olusan otoriter yapinin  kodlar
belirginlesmemektedir. Makale, kadin igverenlerin, is¢i ile kurdugu baglamlara odaklanarak kodlarin
¢oziimlenmesine yardimci olmayi1 amaglamaktadir. Buradan hareketle makalenin birinci kisminda
feminizm ve toplumsal cinsiyet okumalarinin tarihsel siireci ve bugiiniin kodlarin1 dogru anlayabilmek
adina teorik ¢erceve cizilecektir. Ardindan ikinci ve iiglincli boliimlerde kadin emeginin s6z konusu
eserdeki goriiniimleri ve kadinlik kurgularinin nasil ortaya ¢ikarildigi incelenecektir.

Kadinmin Ev I¢i Emeginin Gériinmez Kilinist

Tiirk toplumlarinda, ev islerinin kadinlar tarafindan yapilmasi yaygin bir kiiltiir olarak karsimiza
cikmaktadir (Karakaya, 79). Bu Kkiiltiir kodlari, tarihsel siire¢ icerisinde toplum yapisinin
patriarkal/ataerki tarafindan yeniden iiretilmesi sebebiyle siiregelmektedir. Kadin, biyolojik farkliliklar,
fiziksel gii¢ ve erkek hegemonyasi liggeninde konumlandirilmig bir 6zne olarak ifade edilmektedir.
Kadin 6znesi etrafinda ¢izilen sinirlar, degisen toplum dinamikleri ile yeniden belirlenmektedir ve
uretilmektedir (YYazgan, 189-190). Kadin, toplum denkleminde ev i¢i emeginin gériinmedigi ve aile ile
kopmaz baglar1 olan bir varlik olarak ifade edilebilmektedir. Sosyal yapida fark edilen ve roman
boyunca degerlendirilen kadmlik kurgulari feminist miicadele ile birlestirilerek ifade edilmeye
calisilacaktir.

Neoklasik yaklasimda kadin, erkeklere nazaran aldigi diisiik egitim ve dogurganlik 6zelligi sebebiyle
calisma hayatinda yer edinememektedir. Bu yaklasim, isgiicii piyasalarimi birincil ve ikincil olarak
gruplandirmaktadir. Birincil piyasalar, maddi karsilig1 yiiksek isleri kapsarken ikincil piyasalar, bilgiye
dayanmayan ve bdylelikle deger iiretiminde alt katmanlarda yer alan igleri kapsamaktadir (Dedeoglu,
139). Erkeklerin aldiklar egitim yiiksek ticretli islerde istihdamini saglarken kadinlarin ¢ocuk bakim
ve diizenin devami i¢in evle iligkilendirilmeleri s6z konusu olmaktadir. Bu diizende kadin, is hayatinda
yer edinebilmesine ragmen 6ncesinde Ustlendigi gorev ve sorumluluklardan feragat edememektedir.
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Marksist yaklasimda ise kadinin o&tekilestirilmesi, miilkiyete dayandirilmaktadir (Erdogan, 46).
Erkeklerin varis yoluyla miilkiyetlerini kendi ¢ocuklarina birakma arzusu kadinlarin bedenlerinin ve
cinsiyetlerinin denetlenmesini gerekli kilmaktadir. Denetim, hiyerarsik bir yapinin anahtar1 olan bir
kelime olarak karsimiza ¢ikmaktadir. Denetcinin hiikiimran oldugu bu sistemde denetlenen baski altinda
bulunmaktadir. Buradan hareketle sistemin, kadina soyun devamlilig1 gérevini vermesiyle erkege disa
doniklik ve sosyal hayatta var olma ozelliklerini kazandirmaktadir, demek mimkiindiir. Erkek, evin
gecimini saglamak adina dis diinya ile etkilesimde bulunurken kadin, cocuklarin bakiminin yani sira ev
isleri ile de mesgul olmaktadir. Marksist sistemde, ev islerine harcanan emegin, sistematik bir karsilig
bulunmamaktadir. isci, emeginin karsilig1 olarak ¢ikardig: iiriinii maddi bir degerle degistirmektedir
fakat ev kadini, yaptigi isleri bir baska “deger” ile miibadele edememektedir. Bu da ev i¢i emegini
goriinmez kilmaktadir. Neo Marksist yaklagima gore, ev isleri kullanim degeri liretmekte ve degisim
degerine doniistiiriilememektedir. Bunun yegane sebebi miilkiyet degil, kadinlarin mahrem bir alanda
erkek hegemonyasi ile sinirlandirilmis olmalaridir.

Feminist yaklasim, bu olguyu 6zel alan/kamusal alan ile ifade etmektedir. Ozel alan, kadinlarin, kamusal
alan ise erkeklerin alani olarak ifade edilmektedir (Erdogan, 35-59). Ozel alan, ailenin mahremiyetinin
korundugu bir kale olarak goriilmektedir. Biyolojik olarak dogurganlik &zelligine sahip olan kadm,
cocugunu iceride ve disarida beslemek ve diizenini olusturmakla gorevli tutulmustur. Erkek ise kadim
ve ¢ocugu olusabilecek tehlikelere karst koruyan bir varlik olarak sosyal yasamin ortasinda
bulunmustur. Bu bakimdan 6zel alan kadmin biyolojik gii¢/glicsiizliik dengesi ile olusturulmustur,
demek miimkiindiir (Ince 2015, 137). Bu alanda kadin, evi ¢ekip cevirerek aile iiyelerinin bir arada
yasamasini saglayan biitiinlestirici bir unsur olarak algilanmaktadir. Geleneksel Tiirk toplum yapisinda
da ayni bakis agis1 hakimdir. Kadin, becerikli, hamarat, on parmaginda on marifet bir kisi olarak
tamimlanmakta ve bu Ozellikler yiiceltilmektedir. Nitelikleri bakimindan iistiin olan kadin, iyi bir
yuvanin habercisidir. Buradan hareketle ailenin temelinde kadin figiiriinii gérmekte ve kadinin ev ile
iligkilendirildigine tanik olmaktayiz. Kadinin bu 6zverisine ragmen evde son s6zii syleme hakki ise her
zaman erkege aittir (Glinindi Ersoz, 174).

Ev, kadimin smirli 6zgiirliikk alan1 olarak tanimlanabilmektedir. Her ne kadar evin reisi erkek olsa da
kadin, derleyen vasfiyla eve dair diizene karar verebilmektedir. Bu da kadina sinirli da olsa bir 6zgiirliik
alan1 agmaktadir. Evin esyasina, esyanin kullanim bigimine, yemegin yapilisina ve sunusuna genel
olarak kadinlar karar vermektedirler. Kadinlarin 6zel alanin sorumluluklarini yiiklenmesiyle beraber
mahremiyet alaninin da tasiyicist olmalari s6z konusudur. Diizenli bir ailenin kurulmasi kamusal alanda
erkegi de yiicelten bir ozellik olarak karsimiza gikmaktadir. Dolayisiyla kadin, erkek hiyerarsisi
tarafindan yeniden tanimlanmakta ve denetlenmektedir.

Ev iglerinin kadinin sorumluluguna devredilmesi geleneksel bir aktarim olarak karsimiza ¢ikmaktadir.
Kadinlar, erkek cocugunun sosyal acgidan gelismesini saglamak adina, onu, 6zverili bir bigcimde
yetistirirken kiz c¢ocuklarina genel olarak ev diizeni ve bakimi iizerine de egitim vermektedirler.
Boylelikle ev isleri, geleneksel toplum diizeninde sorgusuz kabul gormiis bir diisiince sistemine
oturtulmustur. Bu da “kadin isi” ve “erkek isi” olarak toplumsal bir ayrima yol agmaktadir. Kadn isi
olarak nitelendirilen isler genellikle kadinin ev ile kurdugu bagin sorumluluklarinin dogurdugu bir
sonugtur. Kisacasi ev isleri, her kadmin iistlenmesi gereken sorumluluklar olarak algilanmaktadir.
Ayrica kadin, kendi aile huzurunu korumak adina ev islerini “sevgi” temelli gerceklestirmektedir (Bora
2010, 10).

Edebi metinler, erkek ve kadin kurgularimi yeniden isleyerek ve doniistiirerek okuruna sunmaktadir.
Eserlerde gergek hayatin dogal akisina yer verilmesi, yazinin donemsel bilgilerini giiniimiize aktarirken
toplumsal normlar1 da gbz Oniine sermektedir. Olay Orgiisiiniin hayatin dinamiklerinden esinlenilerek
olusturuldugu roman kurgularinda, topluma ayna tutmaya calisan yazar, ters okumalarla donem
elestirisini de eserinde barindirmaktadir. Kumru ile Kumru adli eserde, toplumun sosyolojik yapisi olay
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orgiisiiyle birlestirilirken orta sinif ve alt simif kadinlarinin sinir ve algilarina da deginmektedir.
Toplumsal cinsiyet okumalarini erkek-kadin kiskacindan kurtararak kadin-kadin hiyerarsisine yonelten
yazar, emegin goriinmez kilinigini ortaya koymaktadir.

Aile, Koca ve Kader U¢geninde Bir Kadin: Kumru

Tahsin Yiicel’in Kumru ile Kumru adli romani ilk defa 2005 yilinda Can Yayinlari tarafindan basilmigtir
(Doganay, 52). Modern diinyanin {irettigi tiiketim kiiltiirli i¢erisinde toplum dinamiklerini inceleyen
eser, kadinin birey olarak kendisine yer edinme ¢abalarina da dikkat ¢ekmektedir. Yayinlandigi tarihten
itibaren eser hakkinda yapilan incelemeler, tiikketim kiiltiirii {izerine ya da Kumru'nun Gustave
Flaubert’in Madame Bovary isimli eserindeki karakterle biitiinlesmis bovarizm incelemelerine
dayanmaktadir. Metnin ters okumasinda agiga ¢ikan toplumsal cinsiyet Oriintiilerine ve bu baglamda
kadin-kadin iliskilerinden dogan hiyerarsiye deginen caligmalar bulunmamaktadir. Bu bakimdan
calismada, kadin emeginin goriinmezligine deginirken smifsal kodlamalarin kurdugu yapr da
incelenmeye caligilacaktir.

Romanin Kumru ile Kumru adli basligini inceledigimizde ayni isme sahip iki 6zneden bahsedildigi
izlenimini almaktayiz. Yazar, romanin ilk sayfalarinda okurun yasadigi ikilemi aydinlatirken
Kumru’nun igerisinde yasadigi varlik sorgusunun roman boyunca neden devam ettigi bilgisini de okura
sunmaktadir.

Kumru dogmadan ii¢ ay 6nce vefat eden kiz kardesinin kimligi, niifus kayitlarindan heniiz silinmemistir.
Bu sebeple yeni dogan kiz gocuguna isim konulmasi yerine heniiz kaydi silinmeyen ve iki buguk yasinda
vefat eden kardesin kimliginin kullanilmas: aile tarafindan uygun goriilmiistiir. Kumru, biiyiidiigii vakit
bunu sorgulamis ve buna bir tiirlii anlam verememistir. Anne ve babanin, ¢ocugun sorgulamasini hos
gormeyip cevaplart gecistirmesiyle Kumru, ilk gencliginde akil aldig1t Meryem ebeye durumu sormus
fakat ondan da agiklayici bir cevap almasi miimkiin olmamustir (Yiicel 2016, 14-15). Boylelikle dogar
dogmaz iki buguk yasinda olan Kumru, ablasimin m1 iki kez dogdugunu yoksa kendisinin mi hig
dogmamis bir ¢ocuk oldugunu bir tiirli anlamlandiramamigtir. Kumru, ailesi tarafindan varligi kabul
edilmemis birey oldugunu kabul etmekte zorlanmaktadir ve bu da bir anlam karmasasina yol agmaktadir.

Yazar, eserine verdigi Kumru ile Kumru adlandirmasiyla isim sembolizmini de kurmaktadir. Kumru
karakteri varligin1 anlamlandirma ¢abasin1 kendisinden 6nce dogmus kardesini kabullenerek ortaya
koymakta ve roman boyunca tasidigi bu ismin anlam karmasasini hayatina yansitmaktadir. Ancak
dogmus oldugu cevre, karakterin sorgulamalarini baski altina alarak degersizlestirmekte ve iki kiz
¢ocugunun kaderini birbirine baglamaktadir. Bu baglamda tek bir kimlikle 6zdeslestirilen kardesler,
varlik-yokluk ikileminde degersizlestirilmis ve yok sayilmistir (G6gercin, 8) Bir kus adi olan Kumru,
ait oldugu yeri arayan go¢cmen kus imgesi ve narinligiyle de karakterle biitiinlesmektedir. Kus, 6mrii
kisa bir varlik olarak Sliimii ¢agristirirken “6lii ablanin adinin karaktere verilmesi de romanin sonuna
gonderme yapmaktadir (Gogercin, 8). Yiicel, karakterlerine verdigi diger isimlerle de sembolizmini
devam ettirmektedir. Kumru’nun kocas1 Haydar Yarma, esinin naifligi karsisinda kaba, anlayissiz ve iri
yar1 bir karakter olarak karsimiza ¢ikmaktadir.

Ataerkil bir ailede yetisen Kumru, erkek kardeslerinin imtiyaz sahibi oldugu bir yoksullugu
deneyimlemistir. Bir ¢gocuk olarak ¢evresini anlamlandirmaya ve anlamaya ¢alisan Kumru, “Kiz kismi
da boyle seyler diisiiniir mii, bir tahtan m1 eksik ne senin?”” (13) itirazlariyla karsilagsmaktadir. Toplum,
“kiz kism1” hitabiyla oOtekilestirdigi, yetisen geng¢ kizlar1 haram/helal kiskacinda baskilamaktadir.
Kumru, okumay1 istemesine ragmen bu duvarda kalacaktir. Nitekim Kumru’nun yetistigi ¢evreye gore
kizin okula gitmesi ya da okulda dgretilenleri 6grenmesi giinah sayilmaktadir (15). Siir ezberleme, ifade
Ozgurligi, kendi hayati hakkinda karar verme yetisi yasaklanan Kumru i¢in giizel olusunun dile
getirilmesine aldanip, bu diislinceye kapilmasi da gilinahtir. Dinin toplumun ¢oziimleyemedigi ve
anlamlandiramadig1 noktalarda kullanilmasi, bireyler tarafindan kutsal algilanip sorgulamaya kapali
olmasi sebebiyledir. Kumru’nun sorgulamalari bu alana tagindigi anda tiim sorgulamalar yerini sorgusuz
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kabule birakmaktadir. Boylelikle Kumru, dogmatik inang¢lariin golgesinde 6z degerini algaltmakta ve
cevresine siradan oldugu bilgisini yaymaktadir.

Ailesi tarafindan istekleri ve varligi gérmezden gelinen Kumru, ancak abisinin evlendirilmesi s6z
konusu oldugunda hatirlanacaktir. Abisinin diigiin masraflarinin karsilanmast Kumru’nun baslik parasi
ile miimkiin olacaktir. Bu sebeple Istanbul’da kapicilik yapan koyliisii Haydar Yarma ile Kumru’nun
evliligi s6z konusu olacaktir. Baba, kiziyla bu diislincesini paylastiginda Kumru “Sen ne dersen, o olur”
(12) ifadesiyle karar1 aileye birakacaktir. Kumru, evliliginden itibaren Istanbul’da yasamaya
baglayacaktir. Burada, kdye nazaran hayatin1 kolaylastiran elektrigi hatta evinde suyu akan ¢esmesi
bulunmaktadir. Bunun diginda Kumru’nun hayat1 yalnizca bir mekan degisikliginden ibaret kalacaktir.
Kendisiyle konusmayan, sakalagsmayan esinin kotii yanlarindan biri kokmasi ile horlamasi olacaktir.
Bunu da Haydar Yarma “Erkek adam kokar da horlar da. Sok bunu kafana! Alis artik!” (23) itiraziyla
normallestirecektir.

Kumru ile Haydar Yarma’'nin evliliginden Hakan ve Sultan adinda iki ¢ocuklar1 olur. Sultan, duydugu
sesleri tekrar yoluyla kullanan fakat anlami ve derinligi hakkinda bilgi sahibi olmayan bir ¢ocuktur.
Cocugun bu hastaligin1 kabullenmek Haydar Yarma i¢in kolay olmaz. Bu sebeple isini aksatan ve kumar
bagimlilig1 kazanan Haydar, Kumru’nun galismasini talep eder. Ilk olarak Haydar Yarma’nin aksattig1
isleri yaparak calisan Kumru, daha sonra ev temizligine gitmeye baglar. Kumru’nun ¢alisma hayatina
baglamasi kendi iradesi ile ger¢eklesmedigi gibi emeginin karsilig1 olan parasina da kocasi tarafindan el
konulur.

Kumru, dogumundan itibaren yasadig1 aile igerisinde “deger” gormemis bir varlik olarak yasamini
stirdiiriitken basglik parasi ile erkek kardesinin evliligini miimkiin kilmis ve boylelikle soylariin
devamini saglayan aligveris nesnesine doniismiistiir. Ev iglerinde annesine yardimci olarak yetistirilen
Kumru’nun ataerki i¢in saglayacagi son kazang evlilik yoluyla getirecegi baslik parasi olarak ifade
edilebilir. Bu bakimdan kiz ¢ocugu olarak yasamda etkin olmasini saglayacak sosyal ve kiiltiirel
faaliyetler yasaklanmis ve evlilik sorgusuz kabule doniigmiistiir. Kiigiik bir kdyde kiz ¢ocugu olarak
yetisip Istanbul’da bir kapicinin esi vasfina ulasan Kumru, ataerkinin kadn {izerine gelistirdigi dogmalar
ve aileye duyulan sevginin bagliligi kiskacinda yasadiklarin1 “kader” deyisiyle isimlendirmistir.

Ucretli Ev Emeginin Gériinmezligi ve Kumru Yarma

Ucretli ev emegi, is¢i ve orta siniftan kadilarin ortak paydada bulusmalarina olanak tanimaktadir. Bu
simiflandirma ilk olarak hiyerarsik yapiy1 okuruna sunmaktadir. Orta sinif kadinin, toplum nezdindeki
giici ve igveren statlisii, beklentileri karsilanmadiginda is¢i sinifi kadinlari iizerinde tahakkiim
olusturmasina sebebiyet vermektedir. Boylelikle iicretli ev emeginin 1rk, sinif ve cinsiyet esitsizligini
yeniden tirettigini sdylememiz miimkiindiir (Bora 2010, 74)

Kumru, kdyden geldikten sonra kendisi gibi kapici esleriyle bir sosyal alan olugturmakta ve {ist katlarda
yasayan insanlar bu ¢cevreden uzak kalmaktadirlar. S6zli bir kural gibi gerceklesen bu yasam alanlarinin
kendilerine has nitelikleri bulunmaktadir. Kapict esleri bir smif ve sosyal ortam olustururken
apartmanlarin iist katlarinda oturan orta sinif kentli kadilar baska bir sosyal ortamin gerekliliklerini
yasamaktadir. Bu ortamlar ilgileri, arzular1 ve en 6nemlisi hayalleri ile birbirlerinden ayrilmaktadir.
Farkliliklar, siniflar1 siirekli olarak yeniden iiretmekte ve simirlarini ¢izmektedir. Bu durum,
Bourdieu’nun “habitus” (aligkanlik, 6znellesmis nesnellik) kavramu ile agiklanabilmektedir. Buna gore
toplumsal algilar, belirli eylem ve gruplarin eslesmesi yoluyla kurulurken 6zneye mantiksal bir ¢cerceve
cizerek gerekgelerini anlamlandirmaktadir (Giir, 119). Boylelikle birey, c¢evresinin algilarim
benimsemek yerine 6znel bir diislinceye ulastig1 algisina kapilarak nesnel ¢ogunlugun bir parcasina
doniismektedir. Buna gore, gruplarin begenileri ve ortak noktalari sinif kiimesini olusturmakta ve
egemen gruplarin kapasiteleri, ayrim ¢izgilerini belirlemektedir (Bora 2010, 16). Kumru, bu durumu
calismaya basladig1 ilk anda yasayacaktir. Haydar’in islerini aksatmasi ile apartmana ¢op toplamaya
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giden Kumru, apartman sakinlerinin “koylii pargasi” (38) diisiincesi ile karsilagacaktir. Apartman
hanimlari, Kumru’yu diisiince ikliminden uzak yalnizca isini yapmaya odakli bir kadin olarak
gormektedirler. 14 numarada oturan Oksan Hanim ise her defasinda zili ¢alis tarzindan dolay1 Kumru’ya
kizmay1 kendinde bir hak olarak gérmektedir. Kumru, bir ¢alisan olarak 14 numaraya hizmet etmek
zorunda oldugu i¢in karsilik vermemesi gerekmektedir. Kumru’nun kendisini agiklamaya calismasina
sinirlenen Oksan Hanim, “kiistah” soylemiyle Kumru’ya nereye ait oldugunu hatirlatir (38).

Kumru'nun Haydar’in islerinin yani sira temizlik icin evlere gitmesi de esinin zorlamasi sebebiyle
olacaktir. Temizlik ig¢isi olmak i¢in herhangi bir egitim sisteminin olmayisi ve isin hemen hemen ihtiyag
duyan herkes tarafindan gerceklestirilmesi de iicretli ev emegini degersizlestirmektedir. Ucretli ev
emegi, Kumru’da oldugu gibi genellikle mecburi maddi ihtiyag¢larin karsilanmasi sebebiyle oldugu i¢in
is¢inin, igverene zaruri bir bag ile baglanmasina sebep olmaktadir. Ayni1 zamanda bu durum, sinirlarin
igveren tarafindan daha sert ¢izilmesine yol agmaktadir.

Ucretli ev emegi, 6zel alan olarak nitelendirdigimiz evlerde gerceklesmesi sebebiyle seffaf bir sinir1
isaret etmektedir. Buna gore bir ailenin 6zel yasamini igeren mekan, is¢i i¢in maddi gikar sagladigi bir
kamusal alani ifade etmektedir. Bu ikilemin sagladigi seffaf alan, sinirlarin siirekli olarak yeniden
iiretilmesine ve davrams farkliliklarinin olusmasina sebebiyet vermektedir. isveren kadinlar igin,
temizlik ig¢isi evin hanimi tarafindan saglanan diizende “simdiyi siiriiklemektedir (Bora 2010, 17-18).
Bunun disinda aileyi birlestirici bir unsur olarak yemek yapmak, evin dekorasyonu, diizeni evin
hanimina ait olmaktadir. Ev is¢isi, siirekli olarak yinelenen ve yaraticilik gerektirmeyen toz alma,
siipiirme, cam silme vb. igleri gerceklestirir. Boylelikle evin hanimi, 6zel alaninin mahremiyetini korur.

Kumru, temizlik i¢in gittigi evlerde birbirine benzer muamelelerle karsilagir. Ev hanimlari, Kumru ile
konugmaktan ve sohbet etmekten imtina ederler. Konusmalar genel olarak Kumru’nun temizlik
konusunda bir hata yapmasiyla gerceklesir. Ev hanimlari, Kumru’ya hanimcilik yapmaktadirlar ancak
Tuna Hanim, digerlerinden farkli bir yaklasimla Kumru’yu ¢alistirir. Konuskan, sevecen ve sicakkanli
Tuna Hanim, Kumru ile sohbet etmektedir. Tuna Hanim’in tavrini gordiikten sonra Kumru, diger
iligkilerini gézden gegcirir ve iist sinifa ait bir kadinin yasamina taniklik eder. Bu taniklik Kumru’nun
hayranliginin Tuna Hanim olma arzusuna doniismesiyle farkli bir boyuta taginir (Akpinar, 395).

Kumru, Behiye Hanima temizlige gittigi gilinlerden birinde her zaman oldugu gibi eski bir tabaga
konulan “beyazpeynire, c¢ilek regeline, sariligi bayathigindan kaynaklaniyormus gibi bir izlenim
uyandiran tereyagina, biri ucundan yenilmis ii¢ ekmek dilimine” (104) bakar ve bunlar1 yemeden ¢ope
atar. Kumru ile Behiye Hamim arasinda dolap temizligi sebebiyle gecen konusmada evin hanimi, “Isini
iyi yapmasan, hemen simdi kovardim seni” (105) ifadesini kullanir. Isveren kadinlarin, ev isciliginde
hiyerarsik bir iliski gelistirdigine ayrica bu hiyerarsiyi kotli davramig, yok sayma ve tehditle
giiclendirdigine tanik oldugumuz Behiye-Kumru iliskisinde Kumru, beklenmedik bir tavirla Behiye
Hanim’1 sasirtir. Isini bitirdikten sonra bir daha Behiye Hanim’a gelmeyecegini ¢iinkii onu sevmedigini
dile getirir (105-106). Kumru, bu degisimdeki cesareti temizlige gittigi Tuna Hanim ile gelistirdigi
iliskisinde bularak kendisini ger¢eklestirme ve kendine deger verme konusunda degisim yasamaktadir.

Kumru, Tuna Hanim’a temizlige basladiginda bu evin, gordiigii diger evlerden farkli oldugunu
anlamigtir. Tuna Hanim, evinde raf dolusu kitaplar1 olan, Kumru ile bir misafir gibi ilgilenen, ona
elleriyle kahve yapan, Kumru'nun ¢ok giizel oldugunu her firsatta dile getiren sicakkanl bir kadindir.
Kumru, onun evini temizlerken hata yaptig1 izlenimine kapilmadigi gibi yaptig1 isten de bir agirlik
duymamaktadir (47-48).

Kumru ve Tuna Hanmim’m iliskisi gelistik¢e iki farkli siniftan kadinin ait olmadiklar1 diinyalara dair
izlenimlerine tanik oluruz. Kumru, Tuna Hanim uzaklara baktiginda memleketini diisledigi hissine
kapilir ve onun adina iiziiliir. Tuna Hanmim’in memleketinin Istanbul oldugunu 6grendiginde de bu
diistincesine sasirir (47). Tuna Hanim, Kumru’nun giizelligi karsisinda biiyiilenir ve bu giizelligini 6n
plana ¢ikarmasina yardimci olur. Kumru’yu yatak odasina ayna karsisina getiren Tuna Hanim, kendi
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giizelligini Kumru’ya seyrettirir (54-55). Aile yapist igerisinde giizelligin dillendirilmesi gilinah
olmasina ragmen orta sinif kadinlar1 i¢in giizellik agiga ¢ikartilmasi gereken bir 6zelliktir.

Kumru, &gretmen, Ogrenci olmadigi halde Tuna Hamim’in neden bu kadar kitap okudugunu
anlamlandiramaz. Tuna Hanim, “Oldugum yerden bagka yerde olmak i¢in” cevabiyla Kumru’nun
merakini gidermeye ¢aligsa da Kumru'nun bunu anlamadiginin farkindadir. Kentli ve kdyli smif
yasaminin birlesimi olan bu iliskide her seye ragmen tanik olduklar1 hayatlar birbirine uzaktir. Kumru
icin okumak ancak bir meslek sahibi olmak ya da gecimini saglayacak bir evlilik gerceklestirmek icin
gereklidir, Tuna Hanim ise okumayi bir yasam bigimi, tecriibbe aktarimi olarak igsellestirmistir.
“Bourdieu’ya gore bireylerin ya da gruplarin arzu ve pratikleri, onlarin ayri ayri1 habituslarim
bicimlendiren kosullara uygun olma egilimindedir. insanlarin toplumsal hayattaki durumlarina iliskin
olarak “akillica” ya da “uygunsuz” diye yargilamalari, habitus damgasini tagir. Habitus, kendisinin
tiretildigi kosullarla tutarli eylem, tutum ve algilart yeniden tiretme egilimindedir” (Bora 2010, 27-28).
Kendi habitusundan Tuna Hanim’in yasam alanim1 gézlemleyen Kumru, bu yasami yavas yavas
icsellestirme ¢abasina girecektir. Bu ¢aba onu, kendi habitusundan uzaklastirirken ait olmak istedigi
alana da tasiyamayacaktir.

Tuna Hanim, i¢in Kumru kesfedilmek igin bekleyen bir deger gibidir ve o, bu kadar giizel bir kadinin
ayn1 derecede cahil kalabilmesine sasirmaktadir (119). Bir giin Kumru’yu yatak odasina gagirarak
kendisine artik biiyiik gelen i¢ camasirlarini ona hediye etmek ister. Evlenirken ailesinden geyiz olarak
istedigi “pacalari ilikli on uzun donundan” (16) tamamen farkli olan bu ¢camasirlar1 gordiigiinde Kumru,
“Bunlart m1 giyecegim” diyerek cevap verir. Tuna Hanim, her kadinin bu sekilde giyindigini ifade
etmesinden sonra kendisini 6rnek verir. Kumru, “Sen giyersin ¢linkii hanimsin” karsiligint vererek
camasirlar1 istemez (120). Isini bitirdikten sonra teklifini tekrarlayan Tuna Hamim’a, Kumru, biraz
diisiinecegi cevabini verir.

Kumru’nun Tuna Hanim’a benzeme tutkusu buzdolabiyla baglayarak devam etmektedir. Tuna Hanim’in
hediye ettigi camasirlar1 geri isteyen Kumru, sosyal muhitinden daha farkli davranmaya ve giyinmeye
baglayacaktir. Ayrica Haydar ile iligkileri de bu anlamda degisecektir. Kumru, Haydar’a isteklerini daha
rahat bir sekilde dile getirebilecektir. Kumru'nun tutkulari, tutku nesnesine ulastiginda degerini
kaybetmekte ve bir bagka nesneye yonelmektedir. Bu nesneler genellikle Tuna Hanim’m kullandig:
nesneler olarak karsimiza ¢ikmaktadir.

Haydar, esinin degisimini fark ettike ailesine daha iyi bir yasam sunmak icin memleketlisi Ismail
Bey’den baska bir is ister. Bunun karsiliginda ismail Bey’in &zel korumalhigin iistlenir. Is degisimi ile
Kumru’nun yagsami tamamen degismis, ¢calismasina gerek kalmamis ve calistig1 evlerde gordiigii biitiin
nesnelere ulagmigtir. Kapicilik yaptiklari apartmanin 14 numarali -Oksan Hanim’in yasadigi- daireye
yerlesen aile, her aksam sohbet edip toplandiklari kapici ve eslerinin bulundugu ortamdan
dislanmiglardir. Kumru, kapici esleri ve alt sinif komsularla kurdugu sosyal ¢evresi icin, aksamlari
toplanarak sohbet ettikleri biri olmaktan ¢ikmis ve 14 numarali dairenin hanimi olmustur.

Kumru, degisen hayatindan sonra Tuna Hanima gitmeye ¢ekinmistir. Yasadigi degisimi nasil
anlatacagini bilememektedir ve zaman gectikge her seyi olan ama higbir esyasini kullanamadigi evinden
sikilir. Tuna Hanim’a giderek olanlar1 anlatinca, iki kadin Kumru’nun evinde aletleri ¢aligtirir. Boylece
Kumru, ¢amasir, bulasik makinesinin nasil kullanilacagini 6grenir. Ardindan oglu Hakan’dan okuma
yazmay1 da 6grenen Kumru, Tuna Hanim’in arabasinin aynisindan alarak eski igverenini ziyarete gider.

Tuna Hanim, arabay1 gordiigiinde Kumru’nun ona gdsteris yapmaya c¢alistigini diistinerek sikilir. Araba,
Kumru karsisinda her zaman iist kimlikle varligini koruyan ve bu sebeple siirekli onu destekleyen Tuna
Hanim’1 ve giindelikgisi Kumru’yu esitlemektedir. Arabay1 rahat bir siiriisle kullandigin1 géren Tuna
Hanim i¢in Kumru, artik “a¢g6zIi” birine donilismiistiir (258). Kumru’nun sonraki gelislerinde soguk
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bir tavirla onu karsilayan Tuna Hanim, “Para her seyi degistiriyor, insanlari bozuyor” (261) diyerek
Kumru’ya kars1 tavrini agikga ortaya koyar.

Kumru, Tuna Hanim tarafindan, temizlik is¢isi olarak onun korudugu bir bireyken sinifsal sinirlar yok
etmeye basladiginda samimiyetten uzaklasan, gorgiisiiz bir kadin olarak ifade edilmektedir. Her firsatta
arkadas olduklarini dile getiren Tuna Hanim i¢in Kumru, kendi muhitinde iken deger kazanmaktadir.
Kumru’nun giizelligi dahi o muhitte hos olmayacak tiirden oldugu i¢in 6zeldir. Bu bakimdan Tuna
Hanimdan daha zengin olan Kumru’da tiziilecek ve hos karsilanacak insani degerler kalmamastir.

Roman boyunca yasanan sinifsal ¢atismalar yalnizca list kimlikle karsilasan Kumru-Tuna Hanim
cephesinde ger¢ceklesmemektedir. Ayni zamanda kapici esleri ile arasina sinir ¢izen ve onlardan farkli
oldugunu diisiinen Kumru-kapici esleri arasinda da benzer ¢atismalar olusmustur (Tuncer, 122). Roman
kahramani, hayranlik duydugu iist kimlikle biitiinlesemedigi gibi kabul gordiigii alt kimlik tarafindan da
dislanmigtir. Boylelikle okur, roman boyunca yasadigi ikilemi anlamlandirmak zorunda birakilmig
karakterin varolugsal ¢abalarinin diinyanin gercekligiyle oriilen duvarlarina ¢arpa carpa yok olusuna
tanik olmaktadir.

SONUC

Bu calisma baglaminda farkli kadinlik durumlarina ve aralarindaki hiyerarsik yapilanmaya dikkat
cekilmeye calisilmistir. Kadinlik kurgulari, irk, sinif ve mekan kapsaminda yeniden iiretilmekte ve
iktidar alanlar1 olugmaktadir. Bu alanlar bireyin segimlerini farkinda olmadan yonlendirirken
yargilarinin olugsmasina da sebebiyet vermektedir. Buna gore climle aralarinda kullandigimiz sifatlar,
secimlerimiz yaganilan sosyal ¢evrenin yani egemen olan giiciin begenilerinin ¢evresinde dolagsmaktadir.

Sevgi temelli gergeklestirilmesi, herhangi bir vasfa sahip olmaksizin herkes tarafindan yapilabilmesi ev
isi emeginin goériinmez hudutlarini olusturmaktadir. Dolayisiyla bu da goriinmez isciligi karsimiza
cikarmaktadir. Sigortasiz ¢alismalar ile de en diisiik statiide gosterilebilecek ev ici igligi, egemen sinif
karsisinda ancak bir alt kimlikle var olabilmektedir.

Kumru ile Kumru adli romanda, orta sinif ve alt siiftan kadinlarin sosyal ve kiiltiirel ¢atigmalari
islenmektedir. Kumru adli karakterin, toplumsal normlarin belirledigi sinirlar1 anlayamamasi ve yasam
standartlarin iyilestirmek adina verdigi miicadelesi roman boyunca okurun ilgisini ¢ekmektedir.
Kumru, kapicilarin esleri arasinda Haydar Yarma gibi kuvvetli bir erkegin esi olmasi vasfiyla saygi
goriirken temizlige gittigi evlerde is ylikiinii sirtlanan bir kadin olarak algaltilmaktadir. Boylelikle ev
is¢iliginin degersizlestirilmesi, angarya olarak nitelendirilen is yiikiiniiniin is¢iler tarafindan iistlenilmesi
ya da mecbur birakilmasi sebebiyle oldugunu ifade etmek miimkiindiir.

Evlilik yoluyla kdyiinden go¢ ederek Istanbul’a yerlesen Kumru, maddi yetersizlikler sebebiyle is
hayatina atilmistir. Haydar Yarma’nin islerini aksatmasiyla once kapicilik daha sonra ev is¢iligi yapan
Kumru, egitim yoluyla meslek edinmemis ve is bulabilmistir. Ev isciliginin standartlar1 ve bir 6l¢iitiiniin
olmamasi yapilan isi degersizlestirmistir. Ev isi standartlar1, ev haniminin temizlik algisi ile 6l¢iilebilir
oldugundan seffaf sinirlarla oriillmektedir. Ev iginin “bilir kisi”’si bireylerin temizlik standartlarinin
karsiliginda netlesmektedir ve her standart kendi “biricikligi”’ni onaylamigtir. Kumru, her evin diizenine
uyum gostermeye calisan bir is¢i olarak is sayginligini kaybetmistir. Kumru'nun temizlige gittigi
evlerde degismeyen standartlar1 karmmi doyurmasi igin verilen ¢Op olmus gidalar olarak
nitelendirilebilir.

Kumru ve Tuna Hanimun iliskisine bakildiginda yukarida bahsedilen standartlarin ortadan kaldirildig
hissedilmektedir. Tuna Hanim, okumus bir birey olarak Kumru’ya digerlerinden farkli yaklasmaktadir.
Tuna Hanim, tanik olmadig1 bir diinyanin gizemi ile Kumru’yu severken Kumru, sahip olmadigi bir
aidiyetlik duygusu ile Tuna Hanim’a hayran kalir. Sinirli tanikliklarla iligkileri gliglenen Kumru ve Tuna
Hanim, kendilerine ait diinyalarinda “biricik” olarak birbirlerini algilamaktadirlar. Orta simif ve alt
siniftan kadinlarin ortak zeminde bulusma ihtimalleri Kumru ile Tuna Hanim iligkisini zedeler. Nitekim
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belirlenen standartlar ortadan kalktiginda —romanda bu Kumru’nun araba siirmesi ile ger¢eklesir- blyi
bozulur ve Kumru’nun gizemli diinyas1 Tuna Hanim i¢in 6zentilik sevdasina doniistir.
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ABSTRACT

This study aims to examine the processes of psychological trauma and identity reconstruction experienced by
victims of terrorism in Mali, a country that has been exposed to armed insurgency and pervasive violence for
more than a decade. Although terrorist violence is widely associated with adverse mental health outcomes such
as post-traumatic stress disorder, depression, and anxiety, the specific manifestations of these effects within the
Malian context remain insufficiently explored in the empirical literature. Grounded in psychological trauma
theory (Herman, 1997) and social identity theory (Tajfel & Turner, 1986), the study employs a mixed-methods
research design that integrates quantitative and qualitative data collection techniques. Quantitative data were
obtained from 200 participants through survey instruments, including the Post-Traumatic Stress Disorder
Checklist and the Identity Disturbance Questionnaire. In addition, in-depth interviews were conducted with 30
survivors of terrorist violence and focus group discussions were held with 10 community leaders. The findings
indicate that 85% of participants exhibited symptoms consistent with post-traumatic stress disorder, while 70%
reported a pronounced sense of disconnection from their prior individual and social identities. Qualitative
analyses further reveal the emergence of community-level resilience and collective coping strategies; notably,
80% of community leaders reported an increase in communal gatherings aimed at mutual support and
solidarity. Nevertheless, access to mental health services remains severely constrained due to structural and
institutional limitations. Overall, the study highlights the multidimensional psychological and social
consequences of terrorism in Mali and underscores the urgent need for comprehensive and sustainable
interventions that encompass both individual-level psychosocial support and community-based mental health
policies.

Keywords: Identity redefinition, Mali, Psychological trauma, Stigma, Terrorism victims.

Mali’de Terorizm Magdurlarinda Psikolojik Travma ve Kimligin
Yeniden Insasi: Bireysel ve Toplumsal Diizeyde Etkiler

OZET

Bu arastirma, on yur askin siivedir silahli isyan ve yaygin siddet ortamina maruz kalan Mali’de terérizm
magdurlarimin  deneyimledigi psikolojik travma ve kimlik yeniden yapilanma siireglerini incelemeyi
amaglamaktadir. Terdr eylemlerinin travma sonrasi stres bozuklugu, depresyon ve anksiyete gibi
psikopatolojilerle giiclii bicimde iligkili oldugu bilinmesine karsin, bu etkilerin Malili magdurlar baglamindaki
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ozgiil gériiniimleri ampirik olarak sumirl élciide ele alinmistir. Psikolojik travma kurami (Herman, 1997) ile
sosyal kimlik kurami (Tajfel ve Turner, 1986) kuramsal cergevesine dayanan calisma, nicel ve nitel veri
toplama tekniklerini biitiinlestiren karma yéntemli bir arastirma deseni benimsemektedir. Arastirma
kapsaminda 200 katilimcidan anket yoluyla veri toplanmig; Travma Sonrasi Stres Bozuklugu Kontrol Listesi
ve Kimlik Bozulmas: Olgegi kullanilarak psikolojik degerlendirmeler gerceklestirilmistir. Buna ek olarak, 30
terorizm magduru ile derinlemesine goriismeler yapilmis ve 10 toplum liderinin katiimiyla odak grup
tartismalart yiiritiilmiistiiv. Bulgular, katilimcilarin %85 ’inde travma sonrasi stres bozuklugu belirtilerinin
bulundugunu ve %70 inin énceki bireysel ve toplumsal kimlikleriyle anlamli diizeyde bir kopukluk algiladigin
ortaya koymaktadir. Nitel veriler, topluluk diizeyinde dayamklhilik ve kolektif basa ¢ikma mekanizmalarinin
gelistigine isaret etmekte; toplum liderlerinin %80°i karsilikli destek ve dayanmismay: giiclendirmeye yonelik
toplu bulusmalarin arttigini belirtmektedir. Bununla birlikte, ruh saglhgi hizmetlerine erigimin yapisal ve
kurumsal simirliliklar nedeniyle yetersiz kaldigi tespit edilmistir. Sonug olarak bu ¢calisma, Mali’de terérizmin
bireysel ruh saghg ve toplumsal kimlik iizerindeki ¢ok boyutlu etkilerini ortaya koymakta ve hem bireysel
diizeyde psikososyal miidahaleleri hem de topluluk temelli ruh saglhgr politikalarint igeren biitiinciil ve
stirdiiriilebilir yaklasimlarin gelistirilmesinin gerekliligine dikkat ¢ekmektedir.

Keywords: Kimligin yeniden tanimlanmasi, Mali, Psikolojik travma, Damgalama, Terérizm magdurlart.

INTRODUCTION

Terrorism has left profound scars on individuals and communities in Mali. Since 2012, the country has
faced escalating insecurity, primarily driven by armed groups operating in the northern and central
regions. These groups have carried out brutal attacks on civilians, security forces, and government
officials, resulting in numerous deaths, widespread displacement, and a general breakdown in social and
economic structures (Berdal, 2017; Diallo, 2019). The consequences of such violence extend beyond
immediate physical harm; they deeply affect the psychological well-being of victims, influencing both
personal and collective identities (Ghobadzadeh, 2016; Houssou, 2020). This study explores the
psychological trauma and identity redefinition experienced by victims of terrorism in Mali, focusing on
how these factors influence individual lives and community dynamics.

Psychological trauma among terrorism victims can manifest in various forms, including post-traumatic
stress disorder (PTSD), depression, anxiety, and survivor’s guilt (Van der Kolk, 2014; Kira et al., 2017).
Many victims experience emotional numbing, flashbacks, and hyperarousal, which impair their ability
to function in daily life (Bourke, 2017). These symptoms disrupt social relationships, employment
opportunities, and overall well-being, creating a cycle of suffering that is difficult to break without
adequate support (Schore, 2017). Additionally, the violence and terror experienced by victims
challenges their sense of identity, forcing them to reconsider their roles within their communities and
society at large (Kirmayer et al., 2011). Identity redefinition is particularly significant in post-conflict
environments, where individuals struggle to reconcile past experiences with their present and future
(Arendt, 1968; Herman, 1992).

Beyond the individual level, terrorism also profoundly affects collective identity. In Mali, where social
cohesion is traditionally based on shared values and norms, terrorism disrupts the collective sense of
belonging (Fournier, 2017; Sarr, 2020). Communities affected by terrorism may experience a
breakdown in trust, leading to internal divisions and stigmatization of certain groups (Kenny, 2016;
Muller, 2018). The absence of adequate mental health services, particularly in rural and conflict-affected
areas, further exacerbates these challenges (Coker, 2014). This study aims to investigate the
psychological trauma experienced by terrorism victims in Mali and the ways in which their identities
are redefined, contributing to a deeper understanding of the psychological consequences of terrorism
and potential pathways for recovery.

The study is organized into six main sections. The Introduction provides an overview of the research
objectives, highlighting the focus on psychological trauma and identity redefinition among victims of
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terrorism in Mali. The Methodology section outlines the mixed-methods approach, detailing the data
collection procedures, participant selection, and tools used for both quantitative and qualitative analysis.
In the Results section, the findings from surveys, semi-structured interviews, and focus group
discussions are presented, offering insights into trauma levels, coping mechanisms, and community
responses. The Discussion interprets these results, examining the broader implications of trauma on
identity and social dynamics. The Conclusion summarizes key findings, highlights the study's
contributions, and offers recommendations for future research and policy. Finally, the References
section lists all the sources cited throughout the study.

METHOD

This study uses a mixed-methods approach, combining both qualitative and quantitative methods, to
investigate the psychological trauma and identity redefinition experienced by victims of terrorism in
Mali. Focusing on regions in northern and central Mali, where terrorism has had the most severe effects,
the study involves 200 survey respondents and 30 participants for in-depth interviews. The target
population includes direct survivors, local leaders, family members, and mental health professionals.
Data collection includes structured surveys to assess trauma, coping mechanisms, and identity shifts,
using standardized tools like the PCL-5 and IDQ. Additionally, semi-structured interviews and focus
group discussions explore personal experiences of trauma and its broader community impacts, such as
resilience and collective healing.

Data analysis combines statistical methods, including t-tests, ANOVA, and regression analysis, with
thematic analysis of qualitative data. This enables the identification of patterns related to trauma
severity, identity changes, and community responses. The study ensures a holistic understanding by
triangulating qualitative findings with quantitative results. Ethical considerations were prioritized,
including informed consent, confidentiality, and the availability of psychological support for
participants.

Despite some limitations, such as recall bias and regional focus, the study offers valuable insights into
the psychological and social consequences of terrorism in Mali. The mixed-methods approach
strengthens the analysis, providing a comprehensive understanding of how trauma affects identity and
community dynamics in the aftermath of terrorist violence.

RESULTS

This study presents a comprehensive analysis and interpretation of survey data, semi-structured
interview findings, and focus group discussion insights. By triangulating quantitative and qualitative
data, it aims to offer a holistic understanding of the psychological impact of terrorism on individuals
and communities in Mali. The findings from these diverse data sources shed light on trauma experiences,
identity redefinition, and community responses to the ongoing challenges posed by terrorism.

Analysis and Interpretation of the Survey Data

The survey results reveal alarming levels of trauma among participants, as indicated by the Post-
Traumatic Stress Disorder (PTSD) Checklist for DSM-5 (PCL-5) findings. A staggering 85% of
participants reported experiencing repeated, disturbing, and unwanted memories, highlighting the
prevalence of intrusive thoughts and flashbacks as prominent PTSD symptoms. Furthermore, 80%
reported sudden re-experiencing of the traumatic events, while 75% actively avoided memories and
thoughts associated with their experiences. Other significant symptoms included difficulty concentrating
(70%), feelings of detachment from others (68%), and irritability (60%). These findings illustrate the
pervasive nature of trauma-related symptoms, with over 80% of respondents demonstrating signs of
PTSD, reflecting the profound psychological impact of terrorism on both direct and indirect survivors.
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The Identity Disturbance Questionnaire (IDQ) results further emphasize the trauma's impact on
participants' sense of self. Seventy percent reported feeling like a different person since the violence,
while 65% struggled to understand their place in the world. Additionally, 60% felt disconnected from
their past selves. This significant identity crisis underscores how trauma can severely disrupt an
individual’s sense of identity and continuity in life.

Social support systems emerged as another critical area of concern. Only 40% of participants felt they
had a reliable support system, with family (50%) and religious leaders (35%) identified as the primary
sources of emotional support. Community involvement remained low, with just 25% engaged in
recovery programs. Furthermore, 65% reported changes in their social support networks following the
violence, primarily due to displacement. This limited social support complicates recovery efforts,
leaving survivors isolated and with fewer resources to cope with their emotional and psychological
burdens.

Mental health professionals emphasized the urgent need for improved mental health resources, noting
that 75% of survivors were affected by flashbacks, hypervigilance, and social withdrawal. However,
75% of these professionals highlighted a lack of resources and mental health infrastructure to meet the
demands of those affected by trauma. This insufficiency signals a pressing need for more trained
professionals and funding for long-term care.

Inferential statistics were employed to explore correlations between trauma and demographic variables.
A t-test could examine potential differences in trauma levels between men (55%) and women (45%),
with a slight difference expected, particularly as women may report higher levels of emotional distress
given the widespread symptoms. An ANOVA test could analyze differences in PTSD symptoms across
various age groups (18-30, 31-45, 46-60, and 60+), suggesting that younger individuals (18-30 years,
35%) may report higher trauma levels due to a lack of life experience in coping with such events.
Additionally, a separate ANOVA could assess whether different ethnic backgrounds influence trauma
levels or identity redefinition.

A multiple regression analysis could identify predictors of identity redefinition. Participants with higher
PTSD scores (e.g., frequent flashbacks, intrusive thoughts) are more likely to experience identity
disturbances, with 70% reporting feelings of being a different person. Moreover, a lack of reliable social
support (60% reported not having a support system) may exacerbate identity issues, while those with
stronger family or community support might exhibit less identity disturbance. Demographic factors,
including age, gender, and occupation, could also moderate identity redefinition, with younger
participants or those without higher education experiencing more profound shifts.

In conclusion, the analysis reveals a clear link between exposure to terrorism, severe psychological
trauma, and identity redefinition. PTSD symptoms are highly prevalent, and participants struggle to
regain a sense of self following the violence. Social support systems are fragile, with most participants
feeling inadequately supported. Additionally, mental health resources are insufficient to address the
widespread trauma, and community recovery efforts are limited. This study underscores the urgent need
for improved mental health infrastructure, increased community involvement, and targeted interventions
to help survivors rebuild their lives and identities.

Finding from semi-structure interview

The semi-structured interviews with terrorism survivors and community leaders in Mali reveal recurring
themes surrounding personal trauma, identity shifts, community responses, and social support systems.
By employing the constant comparison method, we identified common patterns across participants'
narratives, shedding light on their collective experiences of violence, psychological distress, and
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recovery efforts within their communities. Survivors vividly recalled traumatic events marked by sudden
acts of violence, fear, and loss. Their narratives, encompassing both male and female perspectives,
painted a chaotic picture of displacement and upheaval. A typical recollection involved fleeing for safety
amid gunfire, resulting in families being torn apart and homes destroyed. All survivors mentioned
significant changes in their daily lives due to the attacks, such as an inability to return to work—Iike a
farmer who no longer feels safe in the fields—and ongoing fears of future violence. Community leaders
echoed these sentiments, linking economic downturns and displacement to a pervasive sense of
insecurity.

The psychological effects of terrorism were prominently featured in the interviews. Survivors frequently
reported symptoms of Post-Traumatic Stress Disorder (PTSD), including nightmares, flashbacks, and
heightened anxiety. Several survivors spoke of difficulties sleeping and a constant feeling of being on
edge. Community leaders observed widespread psychological distress in their communities, with many
individuals avoiding places associated with the attacks. Coping mechanisms varied among survivors;
some turned to religion for comfort, while others distracted themselves by staying busy. However, many
mentioned that the memories of violence always resurfaced, suggesting an ongoing struggle to achieve
peace of mind. A major theme that emerged was the redefinition of personal identity. Survivors
expressed a sense of disconnection from their past selves, feeling that the violence had fundamentally
altered who they were. One male survivor summarized this sentiment by stating, “I feel like I am not
the same person anymore.” Many also experienced strained relationships with family members as
trauma made communication difficult. Community leaders noticed similar shifts in collective identity,
where fear and suspicion began to permeate relationships within communities. Survivors who once felt
a sense of belonging now felt disconnected, while others noted that their shared suffering had fostered
stronger communal bonds, illustrating a duality in post-violence identity redefinition.

The aftermath of the attacks left some communities fragmented, as survivors expressed a weakened
sense of belonging. Several reported that displacement and fear had torn apart community cohesion.
However, efforts to rebuild collective identity emerged through communal gatherings and religious
ceremonies aimed at fostering healing and solidarity. While some survivors felt a stronger bond with
their community through shared trauma, others experienced feelings of abandonment or alienation.
Leaders highlighted the need to restore trust and unity but acknowledged that fear continued to hinder
full recovery. The availability and efficacy of social support systems varied greatly among participants.
Some survivors received robust emotional support from family and religious leaders, while others felt
isolated and misunderstood. Many lacked access to formal mental health services, particularly in rural
areas suffering from a shortage of professionals. Community leaders attempted to compensate for the
lack of formal resources by organizing gatherings and relying on traditional support structures.
However, both survivors and leaders recognized the limitations of informal support in addressing deep
psychological wounds. Formal counseling, when available, was positively received, but many survivors
remained unable to access these services.

A recurring theme throughout the interviews was the critical role of religious faith in the resilience of
survivors. Many participants cited their faith as a significant factor in coping with trauma. Leaders
organized religious ceremonies to promote community healing, and survivors often mentioned prayer
as a source of comfort. Despite the emotional relief provided by religious and community gatherings,
both survivors and leaders acknowledged the necessity for more comprehensive support, especially in
the form of mental health services. While religious leaders played a vital role, their efforts alone were
insufficient to fully address the psychological ramifications of terrorism. Survivors expressed concerns
regarding the long-term impact of terrorism on their mental health and social integration, fearing they
might never fully recover or feel safe again. Community leaders remained hopeful about rebuilding but
emphasized the importance of sustained support. Both survivors and leaders pointed to the need for
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long-term interventions, including expanded mental health services and ongoing community-building
initiatives. Without such resources, survivors’ risk prolonged psychological distress and a permanent
sense of disconnection from their communities.

The quantitative findings from the interviews are striking: 80% of survivors reported a significant
change in personal identity post-violence; 85% experienced ongoing psychological symptoms,
particularly those related to PTSD; 70% of survivors relied on family and religious leaders for support,
while 60% lacked access to formal counseling; and 65% attributed their resilience to religious faith, with
50% participating in community healing gatherings. Overall, the findings reveal the profound
psychological, social, and identity-related consequences of terrorism for survivors and their
communities. Religious faith and community gatherings play pivotal roles in recovery, but there is a
pressing need for formal mental health services to address the deep trauma experienced. Efforts to
rebuild collective identity and strengthen community bonds are crucial but face challenges due to the
pervasive fear and mistrust left in the wake of violence.

Findings from Focus Group Discussions

The two focus group discussions conducted with local leaders (N=10) and mental health professionals
(N=5) provide valuable insights into the impact of terrorism on communities and the roles of resilience,
psychological effects, and access to mental health services. Using the constant comparison method, we
identified common themes and patterns emerging from participants' experiences and observations.

In the first focus group discussion with local leaders, several key themes were highlighted. Community
resilience and adaptation stood out as a remarkable finding. Local leaders noted how their communities
have shown resilience in adapting to the challenges posed by terrorism. They emphasized that traditional
practices, such as communal gatherings and religious ceremonies, have been pivotal in maintaining
social cohesion. One leader remarked, “We come together more than ever. After each attack, we hold
prayers and community meetings to strengthen our bonds. This helps us heal and stay united” (Local
Leader 3). Notably, 80% of local leaders reported a 25% increase in communal events, such as religious
services, since the incidents, indicating a rise in emotional support and solidarity. This collective
emphasis on resilience underscores a shared belief in the importance of coming together during difficult
times.

Another significant theme from local leaders was the psychological impact and collective trauma
experienced by the community. Participants observed a shift in the community's psychological state,
characterized by widespread anxiety and fear of future attacks. One leader expressed, “Even though we
appear strong, there is a deep fear among us. Many families are afraid to go to public places, and children
have nightmares” (Local Leader 7). In fact, 60% of leaders noted an increase in anxiety within the
community, estimating that about 40% of families have restricted their daily activities due to fear. The
narratives consistently reflect a community grappling with both resilience and deep-seated
psychological issues requiring attention. Local leaders also identified challenges in accessing mental
health support as a significant barrier to collective healing. Despite growing awareness of the importance
of psychological support, access remains limited. As one leader stated, “We need more counselors in
our communities. People are suffering silently because there is nowhere for them to seek help. We rely
too much on informal support systems, but we need professionals” (Local Leader 1). Alarmingly, 70%
of leaders expressed concern over the limited availability of mental health services, noting only one
trained counselor for every 500 people. This struggle for adequate mental health resources highlights a
systemic issue in addressing the psychological needs of the community, stressing the urgency to expand
formal mental health services.
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In the second focus group discussion with mental health professionals, several key themes also emerged.
They confirmed the mental health burden on communities, with many individuals exhibiting symptoms
of post-traumatic stress disorder (PTSD). A mental health professional noted, “The majority of survivors
we see have deep psychological scars. Many of them exhibit PTSD symptoms, including nightmares
and severe anxiety, which affects their daily lives” (Mental Health Professional 2). Estimates reveal that
65% of the individuals treated displayed moderate to severe PTSD symptoms. This acknowledgment of
the mental health burden aligns with local leaders' concerns, indicating a widespread need for
psychological support. Another crucial theme was the role of social support in healing. Mental health
professionals emphasized that family, religious, and community networks provide essential emotional
support, especially in the absence of formal services. One professional stated, “For many of our clients,
healing begins at home. Their families and religious leaders are their first line of defense against the
emotional toll of terrorism” (Mental Health Professional 4). Remarkably, 80% of professionals agreed
that survivors with strong social support networks reported faster recovery rates and were 30% less
likely to experience severe symptoms of isolation and depression. However, this reliance on informal
support also underscores the necessity for additional formal interventions.

Lastly, mental health professionals identified barriers to professional mental health care, including
stigma, resource scarcity, and cultural perceptions around therapy. One professional noted, “In some
communities, seeking help from a mental health professional is still seen as a sign of weakness or failure.
People are more comfortable seeking advice from religious leaders” (Mental Health Professional 3).
Disturbingly, 75% of professionals noted that cultural stigma remains a significant barrier, with only
20% of trauma survivors in the region seeking formal therapy. This stigma hampers effective mental
health interventions and highlights the need for education and outreach to change perceptions around
therapy.

In summary, both local leaders and mental health professionals identified community resilience as a key
factor in coping with the effects of terrorism. However, they also recognized the profound psychological
impact on individuals and families, especially in light of limited access to mental health services. Social
support, religious practices, and communal gatherings play essential roles in fostering resilience. Yet,
there remains a critical need for more formal mental health interventions to complement these efforts.
The shared themes underscore a community at a crossroads, balancing resilience with the pressing
demands of psychological healing.

The analysis and interpretation of both quantitative survey data and qualitative findings from interviews
and focus groups illustrate a comprehensive understanding of the trauma and identity disruption
experienced by survivors of terrorism in Mali. The quantitative results reveal staggering rates of PTSD
among participants, with 85% reporting intrusive memories and 80% experiencing sudden re-experience
of traumatic events. These figures align closely with qualitative narratives, where survivors vividly
describe their ongoing psychological distress through experiences of nightmares, flashbacks, and
heightened anxiety. The interviews underscore a common theme: the psychological burden of violence
profoundly affects individuals, making it difficult for them to regain a sense of normalcy in their lives.

In addition to the mental health impact, the survey results from the Identity Disturbance Questionnaire
(IDQ) show that 70% of participants feel like a different person since the violence, highlighting the
significant identity crisis they face. This statistic resonates strongly with the qualitative accounts from
survivors, who express feelings of disconnection from their past selves and struggle to redefine their
identities in the aftermath of trauma. A male survivor's poignant statement, “T feel like T am not the same
person anymore,” encapsulates the essence of this identity disturbance. The duality in their
experiences—where some find strength in shared suffering while others grapple with feelings of
alienation—illustrates the complex nature of identity redefinition post-trauma.
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The role of social support systems emerges as a critical factor in both data sets. The quantitative findings
reveal that only 40% of participants feel they have reliable support systems, with family and religious
leaders as primary sources of emotional support. In the interviews, many survivors echo this sentiment,
acknowledging the importance of family and community ties while simultaneously expressing feelings
of isolation due to limited access to formal mental health services. The focus group discussions further
highlight this challenge, with local leaders indicating that 70% of them recognize the lack of mental
health resources as a barrier to recovery. This interconnectedness of the quantitative and qualitative data
emphasizes the urgent need for improved mental health infrastructure to address these survivors'
psychological and emotional needs.

Moreover, the quantitative analysis through inferential statistics points to demographic correlations,
suggesting that younger individuals may report higher trauma levels, reflecting their potential lack of
coping mechanisms. This aligns with qualitative insights where community leaders and mental health
professionals observe that younger members of the community are more likely to exhibit heightened
anxiety and fear. The qualitative narratives reinforce the quantitative findings, illustrating how
community dynamics, cultural perceptions, and the stigma surrounding mental health care further
complicate survivors' recovery processes.

In conclusion, the triangulation of quantitative survey results, qualitative interview narratives, and focus
group discussions provides a holistic understanding of the profound effects of terrorism on survivors in
Mali. The findings illustrate a pervasive landscape of psychological trauma, identity redefinition, and
fragile social support systems. Despite some resilience fostered through community bonds and religious
practices, there is a pressing need for expanded mental health services and targeted interventions. This
comprehensive approach highlights the necessity of addressing the complex interplay between trauma,
identity, and community support to facilitate effective recovery for survivors and their communities.

DISCUSSION

The analysis of survey data, interviews, and focus group discussions on the psychological impact of
terrorism in Mali reveals significant insights into the trauma experienced by survivors and their
communities. The survey results are alarming, indicating high levels of trauma as measured by the PTSD
Checklist for DSM-5 (PCL-5). Eighty-five percent of participants reported distressing memories, while
80% experienced sudden re-experience of traumatic events. These findings align with previous research,
such as that by Brewin et al. (2010), which highlights the prevalence of PTSD symptoms among
individuals exposed to violent events. The data also illustrates how these intrusive thoughts and
flashbacks significantly impair survivors’ daily functioning, reflecting the profound psychological
consequences of terrorism. Furthermore, symptoms such as difficulty concentrating and feelings of
detachment corroborate findings from studies like that of Kessler et al. (1995), which emphasize the
pervasive effects of trauma on mental health.

The Identity Disturbance Questionnaire (IDQ) results further illuminate the trauma's impact on
participants' sense of self. Seventy percent of respondents reported feeling like a different person since
the violence, and 65% struggled to understand their place in the world. These statistics resonate with the
works of Herman (1992), who argues that trauma can disrupt an individual’s narrative and sense of
identity, leading to feelings of fragmentation and disconnection. The qualitative narratives from
survivors echo these findings, with many expressing a profound sense of loss regarding their former
selves. The duality in survivors’ experiences—Wwhere some feel a sense of alienation while others draw
strength from shared trauma—underscores the complexity of identity redefinition post-violence,
reflecting the themes explored in the research of Laub and Felman (1992).
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Social support systems emerged as another critical area of concern, with only 40% of participants feeling
they had reliable support. The qualitative data reveals a similar sentiment, with many survivors relying
heavily on family and religious leaders for emotional support. This finding aligns with previous research,
such as that by Cutrona and Russell (1990), which indicates that social support plays a crucial role in
buffering against the psychological effects of trauma. However, the limited engagement in recovery
programs and changes in social networks highlight the challenges survivors face in rebuilding their
support systems, particularly following displacement. Community leaders echoed these concerns,
identifying a significant gap in mental health resources available to survivors, which resonates with
findings from previous studies indicating that inadequate access to mental health services exacerbates
the effects of trauma (Friedman et al., 2007).

The analysis also employed inferential statistics to explore correlations between trauma and
demographic variables, revealing that younger individuals may report higher trauma levels due to a lack
of coping mechanisms. This observation aligns with research indicating that age can influence trauma
responses, as younger individuals often have less experience managing stressors (Ozer et al., 2003).
Additionally, qualitative insights from community leaders and mental health professionals emphasize
the importance of addressing cultural perceptions and stigma surrounding mental health care, which
remain significant barriers to recovery. The limited engagement in formal therapy, as noted by 75% of
professionals, reinforces the need for education and outreach efforts to shift perceptions around mental
health support.

In conclusion, the triangulation of quantitative and qualitative data provides a holistic understanding of
the profound effects of terrorism on survivors in Mali. The findings illustrate a pervasive landscape of
psychological trauma, identity redefinition, and fragile social support systems. Despite the resilience
fostered through community bonds and religious practices, there is an urgent need for expanded mental
health services and targeted interventions. This comprehensive approach highlights the necessity of
addressing the complex interplay between trauma, identity, and community support to facilitate effective
recovery for survivors and their communities. Addressing these interconnected issues will be critical for
developing strategies that not only support individual healing but also foster communal resilience in the
aftermath of violence.

CONCLUSION

The comprehensive analysis of the survey data, semi-structured interviews, and focus group discussions
highlights the profound psychological impact of terrorism on survivors in Mali, which is marked by high
rates of PTSD and significant identity disturbances. Key findings reveal that an alarming 85% of
participants exhibit symptoms of PTSD, including intrusive memories, flashbacks, and avoidance
behaviors. Furthermore, 70% of participants reported feeling like a different person since the violence,
indicating a severe disruption of their sense of self. The reliance on limited social support systems, with
only 40% feeling adequately supported complicates their recovery even further. Despite the resilience
demonstrated through community gatherings and religious faith, the scarcity of formal mental health
resources underscores a critical gap in the support available to survivors.

These findings carry several important implications for mental health policies and community
interventions in Mali. First, there is an urgent need for enhanced mental health infrastructure, as the
overwhelming prevalence of PTSD symptoms highlights the immediate requirement for expanded
mental health services. Without adequate resources and trained professionals, survivors’ risk long-term
psychological distress that could hinder their social integration and recovery. Additionally, the data
suggests that social support plays a crucial role in the healing process. However, the observed fragility
of these networks, due to displacement and fear, necessitates targeted efforts to rebuild and strengthen
community support systems. Furthermore, stigma associated with seeking professional help remains a
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significant barrier. Culturally sensitive outreach and education initiatives are vital for changing
perceptions about mental health and encouraging individuals to seek professional support. Lastly, the
impact of terrorism on personal identity underscores the need for interventions that specifically address
identity redefinition, suggesting that community-led initiatives fostering dialogue and shared
experiences may help survivors rebuild their sense of self and collective identity.

Based on these implications, several recommendations are proposed. Governments and NGOs should
prioritize investment in mental health services by allocating funding and resources to develop mental
health infrastructures, which includes training more mental health professionals to meet the needs of
trauma survivors effectively. Mobile mental health units could be particularly beneficial in reaching
rural areas. Additionally, initiatives that promote community engagement and build strong support
networks should be implemented, including facilitating regular community gatherings, support groups,
and outreach programs that involve family members and local leaders. Public education campaigns
aimed at reducing stigma and promoting understanding of mental health issues are essential. These
campaigns can utilize local leaders and influencers to encourage dialogue and normalize seeking help.

Moreover, community organizations should develop programs that help individuals navigate identity
changes post-trauma. This could involve storytelling workshops, art therapy, and other creative avenues
that allow survivors to express their experiences and rebuild their identities. Since many survivors rely
on religious leaders for support, collaboration between mental health professionals and religious
institutions can create a more comprehensive support system. Training religious leaders in basic mental
health first aid can help bridge the gap between informal support and professional services.

In conclusion, addressing the psychological impact of terrorism in Mali requires a multi-faceted
approach that combines mental health resources, community support, and sensitivity to cultural contexts.
By implementing these recommendations, stakeholders can foster resilience among survivors and
facilitate their recovery, ultimately promoting a healthier and more integrated society.
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RESUME

Depuis 2012, le Mali, et plus particulierement la ville de Tombouctou, est confronté a une crise sécuritaire
durable marquée par [’expansion de groupes armés djihadistes et par des stratégies de radicalisation ciblant
principalement les jeunes. Cette situation s’est accompagnée d’un affaiblissement progressif de la tradition
islamique malikite et de la destruction du patrimoine intellectuel fondé sur les manuscrits, historiquement
central dans la vie religieuse et sociale locale. Cet article soutient que 1’érosion des savoirs religieux et
culturels endogénes a accru la vulnérabilité des jeunes aux discours extrémistes, tandis que la réhabilitation
de la pensée islamique classique d’Afrique de 1’Ouest peut constituer une réponse culturellement située a la
radicalisation. L étude se concentre sur I'cuvre d’Ahmad Baba al-Timbukti (1556-1627), en particulier son
traité Mi‘raj al-su id, afin d’analyser la maniére dont la jurisprudence et le discours savant malikites ont
historiquement structuré I’ autorité religieuse, les normes éthiques et la cohésion sociale dans [’espace sahélien.
Sur le plan méthodologique, la recherche combine une analyse historique et textuelle des manuscrits avec des
approches participatives, incluant la numérisation de textes sélectionnés, des dispositifs d’éducation non
formelle destinés aux jeunes et [’organisation de forums communautaires. Les résultats indiquent un lien clair
entre dépossession culturelle et ouverture aux idéologies radicales. A I'inverse, la réintroduction de I’héritage
d’Ahmad Baba renforce I’appartenance culturelle, favorise une lecture critique du religieux et limite | 'attrait
des interprétations extrémistes. L’étude conclut que le patrimoine intellectuel de Tombouctou constitue une
ressource active pour la sécurité, l’identité sociale et la résilience collective dans le Sahel contemporain
régional.

Mots-clés : Ahmad Baba al-Timbukti, Manuscrits islamiques, Mali, Tombouctou, Sahel.

Reinventing Cultural Resilience in Mali: Ahmad Baba al-Timbukti’s
Intellectual Legacy and Youth Radicalization in the Timbuktu Security

ABSTRACT

Since 2012, Mali—and particularly the city of Timbuktu—has experienced a protracted security crisis marked
by the expansion of jihadist armed groups and sustained efforts to influence and radicalize youth. These
dynamics have coincided with the marginalization of Maliki Islamic scholarship and the destruction of
manuscript-based intellectual heritage. This article argues that the erosion of local religious and cultural
knowledge systems has contributed to increased vulnerability to extremist narratives and that the rehabilitation
of classical West African Islamic thought can function as a culturally grounded approach to counter-
radicalization. Focusing on the writings of Ahmad Baba al-Timbukti (1556-1627), and in particular his treatise
Mi ‘raj al-su ud, the study examines how Maliki jurisprudence and scholarly discourse historically articulated
religious authority, ethical norms, and social cohesion in the Sahel. Methodologically, the research combines
historical and textual analysis of manuscripts with participatory and community-oriented practices, including
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the digitization of selected texts, youth-centered non-formal educational activities, and facilitated local
discussion forums. The findings suggest a strong relationship between cultural dispossession and susceptibility
to radical ideological frames among youth. Conversely, the contemporary reintroduction of Ahmad Baba'’s
intellectual legacy appears to reinforce cultural self-recognition, strengthen critical engagement with religious
discourse, and reduce the appeal of extremist interpretations. The article further demonstrates that
collaborative governance involving state institutions, academic researchers, manuscript custodians, and youth
organizations enhances both the legitimacy and sustainability of heritage-based interventions. The study
concludes that intellectual heritage in Timbuktu should be understood not merely as a historical asset but as
an active social resource with implications for security, identity formation, and resilience. By situating cultural
rehabilitation within broader debates on human security and prevention of violent extremism, the article
contributes to emerging scholarship on locally grounded responses to radicalization in the Sahel.

Keywords: Ahmad Baba al-Timbukti; Islamic manuscripts; Mali, Timbuktu; Sahel.

Mali’de Kiiltiirel Dayamkhligin Yeniden Insasi: Timbuktu Giivenlik Krizi
Baglaminda Ahmed Baba et-Timbukti’nin Entelektiiel Miras1 ve Genglerin
Radikallesmesi

OZET

2012 yihndan bu yana Mali, ézellikle Timbuktu kenti, silahli cihat¢t gruplarin etkisinin artmast ve gengleri
hedef alan radikallestirme faaliyetleriyle uzun siirveli bir giivenlik krizi yasamaktadir. Bu siirec, Maliki Islam
geleneginin toplumsal ve entelektiiel alandaki etkisinin zayiflamasi ve bolgenin yazma eser temelli diisiinsel
mirasmin tahrip edilmesiyle es zamanl ilerlemistir. Bu makale, yerel dini ve kiiltiirel bilgi sistemlerinin
asmmasinin, gencler arasinda asirict séylemlere agikligi artirdigimi; buna karsik Bati Afiika Islam
diigtincesinin klasik metinlerinin yeniden dolasima sokulmasinin, kiiltiirel temelli bir radikallesmeyle miicadele
imkdnt sundugunu ileri siirmektedir. Calisma, Ahmed Baba et-Timbukti’'nin (1556-1627) eserlerine, dzellikle
Mi ‘rac es-su ud adl risalesine odaklanarak, Maliki fikih ve diigiince geleneginin Sahel baglaminda tarihsel
olarak nasil bir dini otorite, ahlaki cerceve ve toplumsal biitiinliik iirettigini incelemektedir. Arastirmada
tarihsel ve metinsel analiz yontemleri, yazma eserlerin sayisallastirilmasi, genglere yonelik yaygin egitim
faaliyetleri ve topluluk temelli tartisma ortamlariyla birlikte kullanimaktadir. Bulgular, kiiltiirel ve entelektiiel
mirasin goriniirliigiiniin azalmasi ile genglerin radikal ideolojik soylemlere yonelme egilimi arasinda giiclii
bir iliski oldugunu gdostermektedir. Buna karsilik Ahmed Baba’min diisiinsel mirasimin giincel baglamda
yeniden ele alimmasin, kiiltiirel aidiyet duygusunu giiclendirdigi, dini soyleme elestirel yaklagimi tegvik ettigi
ve agsirict yorumlarin cazibesini azalttigi goriilmektedir. Ayrica ¢alisma, devlet kurumlari, akademisyenler,
yazma eser muhafizlari ve genglik orgiitleri arasinda kurulan is birligine dayali yonetisim modellerinin,
kiiltiirel mirasa dayali miidahalelerin mesruiyetini ve siirdiiriilebilirligini artirdigini ortaya koymaktadir.
Sonug olarak bu makale, Timbuktu daki entelektiiel mirasin yalnizca tarihsel bir deger degil, ayni zamanda
giivenlik, kimlik olusumu ve toplumsal dayamklilik acisindan islevsel bir toplumsal kaynak olarak
degerlendirilmesi gerektigini savunmaktadir. Bu g¢ercevede ¢alisma, Sahel bolgesinde radikallesmenin
onlenmesine yonelik yerel ve kiiltiirel temelli yaklasimlara iliskin literatiire katki sunmayr amaglamaktadur.

Anahtar Kelimeler: Ahmed Baba et-Timbukti, Islami yazma eserler, Mali, Timbuktu, Sahel.

INTRODUCTION

Au cceur des sables du Sahel, ou I'histoire se méle a la poussiére des manuscrits anciens, la ville de
Tombouctou incarne depuis des siécles un phare de savoir islamique africain, aujourd'hui menacé par
les vents de I'extrémisme. Depuis 2012, le centre et le nord du Mali, et particulierement Tombouctou,
sont confrontés a une crise sécuritaire prolongée marquée par I’expansion de groupes djihadistes. Au-
dela de la violence armée, cette crise se traduit par une offensive idéologique visant les jeunes
générations : endoctrinement terroriste, dévalorisation de I’islam africain malikite traditionnel,
destruction ou pillage du patrimoine manuscrit (2012-2013). Dans ce contexte, la réhabilitation active
du patrimoine intellectuel ouest-africain apparait comme une réponse stratégique de « soft counter-
terrorism » : une prévention douce fondée sur la reconquéte de la souveraineté culturelle et le
renforcement de I’immunité idéologique des jeunes.

La question principale de recherche qui guide ce travail est la suivante : comment une gouvernance
participative de la recherche peut-elle réhabiliter I’ceuvre d’Ahmad Baba al-Timbukti pour combattre
I’endoctrinement des jeunes face a la crise sécuritaire a Tombouctou ?
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Pour répondre a cette interrogation, nous posons deux hypothéses principales : premiérement, la
réhabilitation du patrimoine intellectuel renforce la résilience culturelle et réduit la vulnérabilité des
jeunes a I’endoctrinement ; deuxiémement, un modéle de gouvernance hybride et participative favorise
une appropriation locale durable des ressources historiques contre les discours extrémistes.

L’objectif de cette recherche-action est ainsi de réhabiliter 1’ceuvre d’Ahmad Baba comme ressource
vivante de résistance intellectuelle face aux discours terroristes contemporains, de développer un modéle
de gouvernance hybride et participative de la recherche associant Etat, universitaires, communautés
locales et outils numériques, et de transformer le patrimoine intellectuel en levier stratégique de
résilience communautaire et de prévention de la radicalisation.

Ahmad Baba al-Timbukti (1556-1627) : un intellectuel de combat contre 1I’endoctrinement. Ahmed Baba
Essudani, plus connu sous les noms d’ Ahmad Baba al-Timbukti ou Ahmad Béaba al-Mass(fi, né en 1556
a Araouane et mort en 1627 a Tombouctou, est I’'un des derniers grands juristes et théologiens de
I’université sankorienne. Auteur de plus de soixante ouvrages, il reste célébre pour son traité Mi‘rj al-
su‘td ila nayl hukm majlib al-std (1615), dans lequel il démonte avec une rigueur implacable les
justifications pseudo-religicuses de 1’esclavage des musulmans africains. Bien qu’il n’ait pas écrit
d’ouvrage explicitement intitulé « contre I’endoctrinement », I’ensemble de son ceuvre et de son action
constitue une véritable entreprise de protection intellectuelle des jeunes générations contre les
manipulations idéologiques. Ses principaux axes sont les suivants :

1. Défense de I’orthodoxie malikite et du savoir authentique contre les innovations blamables
(bid‘a) et les interprétations littéralistes.

2. Lutte contre le racisme religieux : démonstration que les peuples du Bilad al-S(dan (Songhali,
Mali, Hausa, Kanem-Bornou...) sont musulmans depuis des si¢cles et ne peuvent étre asservis.

3. Insistance sur la tracabilité des lignages musulmans pour empécher la disqualification raciale
de I’identité religieuse africaine.

4. Résistance intellectuelle pendant ses seize années d’exil a Marrakech (1591-1608), ou il forma
des générations d’étudiants maghrébins devenus ensuite porteurs de son message de dignité.

5. Modeéle du savant engagé : « La science sans action est comme un arbre sans fruit. »

Le Mi‘raj al-su‘d a été, des le XVIle siécle et jusqu’a aujourd’hui, enseigné dans les cercles
traditionnels de Tombouctou, Gao et Djenné comme un antidote intellectuel contre tout discourt
prétendant que I’islam autoriserait 1’infériorisation ou I’asservissement des Africains musulmans.

METHODOLOGIE

La méthodologie interdisciplinaire adoptée combine plusieurs approches pour assurer une réhabilitation
effective et participative du patrimoine. Elle inclut : I’analyse textuelle et historique des manuscrits
d’Ahmad Baba (fonds Ahmad Baba de Tombouctou, Bibliothéque nationale du Royaume du Maroc,
etc.) ; la numérisation systématique et diffusion ouverte (humanités numériques appliquées au
patrimoine en danger) ; des programmes d’éducation non formelle ciblant les jeunes (lectures
commentées du Mi‘rdj, ateliers sur la généalogie musulmane africaine) ; des forums citoyens et cercles
de lecture communautaires. La gouvernance proposée repose sur un modéle hybride et reproductible :
Etat malien + universitaires + gardiens traditionnels des manuscrits + associations de jeunes +
plateformes numériques open-source. Ce modele dépasse 1’extractivisme classique de la recherche en
contexte africain et répond aux critiques récurrentes sur la verticalité des projets internationaux.

LES RESULTATS
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Les résultats issus de cette recherche mettent en évidence une contribution scientifique transversale,
articulant plusieurs champs disciplinaires. Sur le plan de I’histoire intellectuelle et des études africaines,
I’analyse permet de repositionner Ahmad Baba al-Timbukti comme une ressource contemporaine
pertinente face aux discours d’infériorisation raciale et religieuse. Les témoignages recueillis aupres des
détenteurs traditionnels de manuscrits soulignent que son ceuvre continue de fonder une légitimité
historique et doctrinale de 1’islam sahélien, pergu non comme une tradition périphérique ou dérivée,
mais comme un héritage ancien et autonome.

Dans le champ de la sécurité humaine et des études sur la radicalisation, les données empiriques
établissent un lien clair entre la perte de souveraineté culturelle et la vulnérabilité accrue des jeunes aux
dynamiques d’endoctrinement idéologique. Les dispositifs éducatifs mis en place, centrés sur la
transmission du patrimoine intellectuel, apparaissent comme des outils efficaces de prévention non
coercitive, favorisant la réappropriation critique du religieux et la mise a distance des narrations
extrémistes. Les participants aux ateliers expriment une transformation de leur rapport a 1’héritage local,
désormais pergu comme une source de réponses théologiques et éthiques déja formulées par des
penseurs tels qu’ Ahmad Baba.

Par ailleurs, la recherche contribue aux sciences de la gouvernance et au débat sur le développement
durable en proposant un modeéle hybride de gestion participative associant institutions publiques,
chercheurs, acteurs communautaires et organisations de jeunesse. Ce modéle, potentiellement
transférable a d’autres contextes de fragilité étatique dans le Sahel ou la Corne de 1’ Afrique, montre
comment les politiques culturelles peuvent étre intégrées de maniére opérationnelle aux Objectifs de
développement durable, notamment les ODD 4, 11 et 16. Enfin, dans le domaine des humanités
numeériques et de la conservation patrimoniale, la numérisation des manuscrits constitue une réponse
concrete aux destructions délibérées observées entre 2012 et 2013, tout en élargissant ’acces des jeunes
générations a ces ressources. L’originalité de 1’étude réside ainsi dans son articulation systématique et
opérationnelle entre patrimoine intellectuel médiéval africain et stratégies contemporaines de prévention
de I’extrémisme violent.

DISCUSSION

Les résultats de cette étude mettent en évidence la nécessité de concevoir le patrimoine intellectuel non
plus uniquement comme un objet de conservation, mais comme un levier actif de résilience sociale et
culturelle. Contrairement aux approches sécuritaires classiques, souvent centrées sur des réponses
coercitives ou institutionnelles, la stratégie proposée privilégie I’engagement communautaire et la
réappropriation locale du savoir afin de contrer les processus d’endoctrinement. En mobilisant des
figures historiques telles qu’Ahmad Baba al-Timbukti, cette approche contribue a renforcer les cadres
identitaires locaux et a légitimer des formes de savoir religieux historiqguement enracinées, susceptibles
de concurrencer les discours extrémistes contemporains.

Les témoignages recueillis aupres des acteurs communautaires indiquent que les forums de discussion
et les dispositifs éducatifs participatifs ont favorisé une dynamique collective de vigilance et de
transmission intergénérationnelle. L’ceuvre d’Ahmad Baba est ainsi percue non seulement comme un
héritage savant, mais aussi comme une référence normative capable de structurer des discours alternatifs
face aux stratégies de recrutement des groupes armés. Le modéle hybride de gouvernance proposé,
associant institutions publiques, chercheurs et acteurs locaux, apparait des lors comme une alternative
crédible aux interventions descendantes, en favorisant 1’appropriation, la 1égitimité et la durabilité des
actions mises en ceuvre.

Toutefois, plusieurs limites doivent étre soulignées. L’acceés aux manuscrits demeure restreint dans les
zones affectées par I’insécurité, et la pérennité des initiatives de numérisation dépend largement de

Interdisciplinary Language and Culture Studies, 2025, 3(2), 153-158.



Crisis Réinventer la résilience culturelle au Mali| 157

partenariats internationaux et de ressources techniques externes. Ces contraintes soulignent la nécessité
de renforcer les coopérations transnationales tout en veillant a préserver I’autonomie des acteurs locaux.
En dépit de ces défis, la discussion ouvre des perspectives prometteuses pour 1’extension de cette
approche a d’autres régions du Sahel. En alignant la recherche académique sur les besoins empiriques
des communautés concernées, il devient possible d’envisager une résistance durable a la radicalisation
fondée sur la diffusion du savoir, I’éducation critique et la valorisation des héritages intellectuels
endogénes.

CONCLUSION

Investir dans la réhabilitation citoyenne et pédagogique de 1’ceuvre d’Ahmad Baba al-Timbukti n’est
pas un exercice de nostalgie patrimoniale : ¢’est une réponse stratégique, peu coliteuse et durable a la
crise sécuritaire et a I’endoctrinement djihadiste. Les principaux résultats obtenus incluent la
démonstration d'un lien empirique entre la perte de souveraineté culturelle et la vulnérabilité des jeunes
a la radicalisation, le repositionnement d'/Ahmad Baba comme antidote contemporain aux discours
d'infériorisation religieuse, et I'élaboration d'un modéle de gouvernance hybride reproductible intégrant
les ODD 4 (éducation de qualité), 11 (villes et communautés durables) et 16 (paix, justice et institutions

efficaces).

Les hypothéses ont été confirmées : la réhabilitation du patrimoine renforce effectivement la résilience
culturelle, comme attesté par les retours des participants qui rapportent une immunité accrue contre
I'endoctrinement ; de méme, le modéle participatif favorise une appropriation locale, justifiée par
I'engagement actif des communautés dans les forums et ateliers, réduisant ainsi les vulnérabilités
idéologiques. Ce travail apporte au développement de la science une approche interdisciplinaire
novatrice liant humanités numériques, sécurité humaine et gouvernance, enrichissant les études sur la
radicalisation en Afrique subsaharienne. Il contribue & la connaissance du sujet en reliant
systématiquement le patrimoine médiéval africain a la lutte contemporaine contre l'extrémisme,
comblant un vide dans la littérature sur le "soft contre-terrorisme" culturel.

Parmi les innovations figurent l'intégration des outils numériques open-source dans une gouvernance
hybride et l'utilisation d'éducation non formelle pour transformer les manuscrits en outils anti-
radicalisation vivants. Les limites incluent I'acces restreint aux zones instables, limitant la portée
géographique, et la dépendance a des financements internationaux pour la numérisation. Pour les
perspectives de recherches futures, il serait pertinent d'étendre cette approche a d'autres figures
historiques sahéliennes, comme celles de Djenné ou Gao, et d'évaluer quantitativement I'impact a long
terme sur la prévention de la radicalisation chez les jeunes. Les enquétes de terrain ont eu lieu entre
octobre et novembre 2024, impliquant 45 personnes interviewées, dont 20 jeunes agés de 18 a 30 ans,
10 gardiens traditionnels de manuscrits, 10 universitaires et chercheurs, et 5 représentants d'associations
locales et étatiques, tous sélectionnés pour leur expertise ou exposition directe a la crise sécuritaire.

Les entretiens se sont déroulés a Tombouctou et Bamako, en face-a-face pour la plupart, avec des
enregistrements audios via des smartphones et des notes manuscrites comme moyens techniques
principaux. Internet a joué un role clé dans la réalisation des enquétes, facilitant la coordination via des
plateformes comme WhatsApp pour les rendez-vous et la diffusion initiale de questionnaires en ligne
pour identifier les participants potentiels. Les principales difficultés rencontrées étaient I'insécurité dans
les zones périphériques de Tombouctou, résolue par des partenariats avec des autorités locales pour des
escortes sécurisees, et les contraintes logistiques dues a la connectivité limitée, atténuées par I'utilisation
d'outils offline comme des enregistreurs portables et une analyse postérieure via des logiciels open-
source. Comme 1’écrivait le savant lui-méme : « La science sans action est comme un arbre sans fruit. »
11 est temps de faire fructifier cet arbre pour les générations maliennes d’aujourd’hui et de demain.
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ABSTRACT

This article offers a postcolonial reading of Mariama Bd’s S0 Long a Letter, situating the novel within the
broader landscape of modern African literature and postcolonial critique. Rather than providing a thematic
inventory, the study examines how the narrative articulates an African-centered worldview through the
interrelated issues of polygamy, religion, and female friendship. These themes are approached as social
structures and discursive sites through which gendered power relations, cultural continuity, and postcolonial
transformation are negotiated in Senegalese society. Focusing primarily on the epistolary voice of
Ramatoulaye and her dialogic relationship with Aissatou, the analysis explores how personal correspondence
becomes a narrative strategy for political reflection, ethical questioning, and female self-representation.
Polygamy is examined not merely as a cultural practice but as a contested institution shaped by colonial
legacies, patriarchal authority, and individual agency. Religion, particularly Islam, is analyzed in its dual
function as both a source of moral grounding and a framework susceptible to patriarchal reinterpretation.
Female friendship emerges as a counter-discourse that enables solidarity, resistance, and alternative forms of
social belonging beyond marital and familial constraints. Methodologically, the article employs close textual
analysis informed by postcolonial theory and Afirican feminist criticism to demonstrate Mariama Ba’s critical
engagement with practices often treated as cultural taboos. The novel’s character network—including figures
such as Modou Fall, Mawdo B4, Aunty Nabou, and Binetou—is read as a narrative constellation through which
competing visions of tradition, modernity, and gender roles are articulated. The study argues that So Long a
Letter functions as a reflective space in which postcolonial subjectivity, female agency, and ethical modernity
are negotiated. By foregrounding women’s voices and relational bonds, Mariama Bd contributes a nuanced
critique of postcolonial African society that remains central to contemporary debates on gender, culture, and
social change.

Keywords: Friendship, Mariama B4, Postcolonial feminism, Polygamy, African literature

Mariama Ba’nin Uzun Bir Mektup Romanina Postkolonyal Bir Bakis
OZET

Bu makale, Mariama Bd’nmin Uzun Bir Mektup (So Long a Letter) adli eserini postkolonyal feminist bir bakug
agiswyla ele almakta ve romani modern Afrika edebiyati ile postkolonyal elestiri baglami icinde
konumlandirmaktadr. Tematik bir listeleme sunmak yerine ¢aligma, anlatinin ¢okeslilik, din ve kadin dostlugu
gibi birbiriyle iligkili olgular araciligiyla Afrika merkezli bir diinya goriistinii nasil kurdugunu incelemektedir.
Bu temalar, Senegal toplumunda toplumsal cinsiyete dayali iktidar iliskilerinin, kiiltiirel siirekliligin ve
postkolonyal déniisiimiin miizakere edildigi toplumsal yapilar ve soylemsel alanlar olarak ele alinmaktadr.
Calisma, oncelikle Ramatoulaye’nin mektup anlaticisi olarak sesi ile Aissatou ile kurdugu diyalojik iliskiye
odaklanmakta; kisisel yazismanmin siyasal diisiiniim, etik sorgulama ve kadin 6z-temsili i¢in bir anlati
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stratejisine nasil doniistiigiinii ortaya koymaktadir. Cokeslilik, yalnizca kiiltiirel bir pratik olarak degil,
somiirgecilik mirasi, ataerkil otorite ve bireysel 6znelesme siiregleri tarafindan sekillenen tartismal bir kurum
olarak incelenmektedir. Din, 6zellikle Islam, bir yandan ahlaki bir referans cercevesi sunarken, diger yandan
ataerkil yorumlara agik bir yapt olarak ¢ift yonlii isleviyle ele alinmaktadir. Kadin dostlugu ise evlilik ve aile
baglarinin otesinde dayanisma, direnis ve alternatif toplumsal aidiyet bicimlerini miimkiin kilan bir kargi-
soylem olarak éne ¢ikmaktadir. Yontemsel olarak makale, postkolonyal kuram ve Afrika feminist elestirisinden
beslenen yakin metin ¢oziimlemesi kullanarak Mariama Ba 'nin siklikla kiiltiirel tabu olarak goriilen pratikilere
YOnelik elestirel tutumunu goériiniir kilmaktadir. Modou Fall, Mawdo Bd, Hala Nabou ve Binetou gibi
karakterleri igeren anlati agi, gelenek, modernlik ve toplumsal cinsiyet rolleri arasindaki rekabet halindeki
tahayyiillerin ifade edildigi bir anlati kurgusu olarak okunmaktadir. Calisma, Uzun Bir Mektup un
postkolonyal oznellik, kadin failligi ve etik modernligin miizakere edildigi diisiinsel bir alan islevi gérdiigiinii
savunmaktadir. Kadn seslerini ve iliskisel baglar: merkeze alan Mariama Bd, postkolonyal Afrika toplumuna
yonelik giincelligini koruyan, ¢ok katmanl ve elestirel bir perspektif sunmaktadur.

Anahtar Kelimeler: Arkadaslik, Mariama Bd, Postkolonyal feminizm, Cokeslilik, Afiika edebiyatt.

INTRODUCTION

Mariama Ba (1929-1981) stands as a foundational figure in modern African literature and postcolonial
feminist thought, particularly within the Francophone West African context. Her literary work emerges
at the intersection of colonial legacies, Islamic tradition, and gendered social transformation in Senegal.
Born in Dakar into a Muslim elite family, B& was shaped by a dual intellectual formation that combined
Qur’anic instruction with French colonial education. This hybrid background profoundly influenced her
critical engagement with tradition, modernity, and women lived experiences in postcolonial society.
Alongside her career as an educator and civil servant, B4 was actively involved in women’s
organizations advocating for social justice and gender equality commitments that are deeply reflected
in her writing (B4, 1979).

Published in 1979, So Long a Letter (Une si longue lettre) occupies a central place in African
postcolonial literature and remains one of the most widely studied African novels. Written in epistolary
form, the novel unfolds as a letter from Ramatoulaye to her lifelong friend Aissatou in the aftermath of
her husband’s death. Through this intimate narrative structure, Mariama Ba transforms personal
correspondence into a space for ethical reflection, political critique, and female self-articulation. The
novel does not merely recount individual suffering but interrogates the social institutions and cultural
norms that shape women’s lives in postcolonial Senegal.

This article adopts a postcolonial approach to examine how So Long a Letter articulates an African-
centered worldview through the interconnected themes of polygamy, religion, and female friendship.
Rather than treating these themes as isolated motifs, the study analyzes them as social structures and
discursive sites through which gendered power relations, cultural continuity, and postcolonial
transformation are negotiated. Polygamy is examined as a contested institution shaped by patriarchal
authority and colonial legacies, particularly through the experiences of Ramatoulaye and Aissatou.
Religion specifically Islam is approached in its ambivalent role as both a source of moral grounding and
a framework vulnerable to patriarchal reinterpretation. Female friendship, embodied in the enduring
bond between Ramatoulaye and Aissatou, emerges as a counter-discourse that enables solidarity,
resistance, and alternative forms of social belonging beyond marriage and kinship.

Methodologically, the study relies on close textual analysis informed by postcolonial theory and African
feminist criticism, reading the novel’s character network—including figures such as Modou Fall,
Mawdo B4, Aunty Nabou, and Binetou—as a narrative constellation through which competing visions
of tradition, modernity, and gender roles are articulated. By foregrounding women’s voices and
relational bonds, So Long a Letter functions as a reflective space in which postcolonial subjectivity,
female agency, and ethical modernity are negotiated. In doing so, Mariama Ba offers a nuanced and
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enduring critique of postcolonial African society that remains central to contemporary debates on
gender, culture, and social change.

Polygamy in “So Long a Letter”

In So Long a Letter, Mariama Ba articulates a critical perspective on polygamy by narrating women’s
experiences through the voices of Ramatoulaye and Aissatou (Ba, 1979). Rather than addressing
polygamy as a neutral cultural practice, the novel presents it as a form of betrayal that disrupts emotional
bonds, family stability, and women’s dignity. From a postcolonial feminist perspective, polygamy
emerges as a gendered institution sustained not only by male authority but also by familial and social
pressures that reinforce patriarchal norms (Stratton, 1994).

Through the character of Aissatou, B illustrates how polygamy is imposed through traditional
expectations rather than personal choice. Aissatou’s husband, Mawdo B4, accepts a second marriage
orchestrated by his mother, Aunty Nabou, who rejects Aissatou and insists that her son marry within the
family lineage. The selection of “Little Nabou,” his cousin, as a second wife underscores the tension
between individual agency and inherited tradition, revealing how women'’s lives are negotiated within
rigid social structures (B&, 1979; Nnaemeka, 1997).

Unable to accept what she perceives as a profound betrayal, Aissatou chooses divorce and leaves with
her four children to rebuild her life independently. Her response contrasts sharply with that of
Ramatoulaye, whose experience highlights another dimension of polygamy’s impact. After twenty-five
years of marriage marked by affection, mutual support, and shared responsibilities, Ramatoulaye is
confronted with Modou Fall’s decision to take a second wife, Binetou, a young woman of the same
generation as their daughter Daba and one of her close friends. This act destabilizes the moral
foundations of marriage and intensifies the sense of injustice experienced by the first wife (Sarr, 2019).

Ramatoulaye’s reflections reveal the emotional and psychological consequences of polygamy, including
sadness, humiliation, and a loss of self-worth. She describes Modou’s decision as an abandonment not
only of her but also of their children, stating: “With consternation, I measure the extent of Modou’s
betrayal. His abandonment of his first family ... was the outcome of the choice of a new life. He mapped
out his future without taking our existence into account” (B4, 1979). Polygamy thus emerges as a system
that privileges male desire and authority while marginalizing women’s emotional needs and social
recognition, reinforcing asymmetrical power relations within marriage (Sarr, 2019; Stratton, 1994).

The contrast between Binetou’s privileged position and Ramatoulaye’s increasing isolation further
exposes the inequality embedded in this marital arrangement. While Binetou enjoys material comfort
and social attention, Ramatoulaye and her children experience neglect, even after Modou’s death.
Despite this marginalization, Ramatoulaye remains faithful to her moral principles, a stance that
Mariama Ba implicitly presents as a form of ethical resistance and female resilience (Nnaemeka, 1997).

Through the parallel experiences of Ramatoulaye and Aissatou, the novel insists on betrayal as a central
consequence of polygamy in postcolonial African society. While Aissatou responds by rejecting the
institution altogether through divorce, Ramatoulaye endures its effects while critically reflecting on its
injustice. The epistolary exchange between the two women transforms private suffering into a shared
discursive space, reinforcing the novel’s postcolonial feminist critique of polygamy as a mechanism of
control rather than a harmonious social arrangement (Ashcroft et al., 2002).

Caste and Social Stratification in “So Long a Letter”

The question of caste is sharply articulated in So Long a Letter as a reflection of Senegalese social
organization and its enduring cultural hierarchies. Mariama B& exposes how caste operates as a
mechanism of exclusion, particularly in marital arrangements, through the character of Aunty Nabou.
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Deeply attached to traditional values, Aunty Nabou vehemently condemns the marriage between her
son, Mawdo B& who belongs to a noble Fulani family and Aissatou, whose background as a jeweler
places her outside the accepted social hierarchy. From Aunty Nabou’s perspective, this union represents
a violation of lineage purity and a stain on the family’s social image.

As noted by Aissatou Sarr (2019), such marriages are often perceived as threatening not only individual
honor but also the symbolic capital of an entire family or ethnic group. Aunty Nabou’s insistence that
her son marry within the family reflects a broader belief system in which social worth is inherited rather
than earned. Mariama Ba critically interrogates this position by highlighting its discriminatory
foundations and its consequences for women, who are frequently reduced to carriers of social status
rather than autonomous individuals.

Through the character of Aissatou, the novel challenges caste-based prejudice and sociocultural
stereotypes. Despite being marginalized because of her origin, Aissatou achieves professional and
personal success, thereby undermining the assumptions associated with her caste. Her financial
independence and generosity symbolized by her ability to support Ramatoulaye function as narrative
strategies through which Mariama Ba affirms the equal dignity of individuals and rejects inherited
hierarchies that restrict women’s agency. In this way, the novel situates caste as a postcolonial social
constraint that must be critically reassessed considering ethical modernity and gender justice.

Religion and Patriarchal Interpretation in “So Long a Letter”

Religion occupies a central yet ambivalent position in So Long a Letter, shaping both social norms and
individual behavior in postcolonial Senegalese society (B4, 1979). From the opening pages, Mariama
Ba emphasizes the pervasive influence of religious tradition—particularly Islam—on everyday life.
Ramatoulaye’s experience of widowhood illustrates how religious prescriptions regulate women’s
conduct, defining appropriate modes of mourning, restraint, and submission. These practices reveal the
moral authority of religion while simultaneously exposing the gendered expectations imposed on
women within patriarchal social structures (Mbiti, 1969).

Religion also plays a significant role in legitimizing polygamy. Ramatoulaye initially accepts her
husband’s decision to take a second wife on religious grounds, as Islamic law permits men to marry up
to four wives. However, Mariama Ba draws a clear distinction between religious doctrine and its
patriarchal application. Modou Fall’s polygamous marriage—contracted after twenty-five years of
shared life and emotional commitment—is portrayed not as a moral obligation but as an act of betrayal.
The instrumental use of religion to justify such actions exposes how faith can be selectively interpreted
to reinforce male dominance and silence women’s emotional suffering (Sarr, 2019; Stratton, 1994).

This tension is further illustrated through the intervention of the imam, who urges Ramatoulaye to accept
her situation as divine will, asserting that human beings must submit to God’s decisions. While this
counsel reflects a conventional religious response rooted in submission and patience, the narrative
invites readers to question its ethical implications particularly when such discourse discourages
women’s autonomy and delegitimizes their pain. In this respect, Mariama Ba does not reject religion
itself but critiques its patriarchal mediation and its use as a mechanism of social control (B&, 1979;
Nnaemeka, 1997).

By weaving religious themes throughout the narrative, the novel foregrounds the complex interplay
between faith, tradition, and gendered power. Ramatoulaye’s reflections reveal an ongoing negotiation
between belief and personal dignity, suggesting the necessity of interpretative frameworks that
acknowledge women’s moral agency and lived realities. Religion thus emerges as a contested discursive
space in which postcolonial identity, ethical responsibility, and female subjectivity are continuously
renegotiated (Bhabha, 1994).
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The Impact of Religious Diversity

Through the character of Jacqueline, an lvorian Catholic woman, So Long a Letter addresses the tensions
and vulnerabilities generated by religious diversity within marriage (B4, 1979). Jacqueline’s union with
Samba Diack, a Muslim Senegalese man, illustrates how interreligious marriages are frequently shaped
by social pressure, cultural hierarchy, and gendered power relations. Despite her parents’ warnings
regarding the fragility of such a union, Jacqueline chooses to marry Samba Diack. Her decision,
however, leads to progressive marginalization after the couple relocates to Senegal, where Samba Diack
distances himself from her and forms relationships with Muslim women.

Jacqueline’s experience reveals how religious difference intersects with patriarchy to the detriment of
women. Her Catholic identity becomes a marker of exclusion within both her marriage and her in-laws’
family, who never fully accept her. Rather than fostering dialogue or coexistence, religious diversity—
when embedded in asymmetrical power relations—intensifies female vulnerability and emotional
displacement. This representation resonates with broader postcolonial literary depictions of interfaith
relationships, in which women disproportionately bear the social and affective costs of cultural
negotiation (Aboulela, 2006; Stratton, 1994).

The First African Religious Belief

Beyond Islam and Christianity, Mariama Ba evokes indigenous African belief systems through the
character of Farmata, Ramatoulaye’s neighbor. Farmata embodies animism, presented as one of the
earliest religious frameworks in African societies prior to the arrival of imported religions. Her spiritual
insights and prophetic interventions articulate a worldview grounded in communal ethics, ancestral
knowledge, and moral reciprocity. Several events in Ramatoulaye’s life appear to confirm Farmata’s
predictions, reinforcing the narrative legitimacy of indigenous spirituality (Ba, 1979).

Through this character, the novel recalls a precolonial cultural order structured around collectivism and
social cohesion. This vision aligns with African philosophical perspectives articulated by Mbiti (1969),
who emphasizes the primacy of the community over the individual in African religious thought. By
integrating animism into the narrative, Mariama B4 challenges assumptions that spiritual legitimacy
derives solely from external religions and affirms the historical depth and coherence of African belief
systems.

Some Figures of Speech Developed by Mariama Bé in So Long a Letter

Mariama B& employs a wide range of rhetorical devices to intensify the emotional and thematic
resonance of the novel. Anaphora is notably used to convey intimacy and emotional urgency, as seen in
the repetition of “my friend, my friend, my friend,” which underscores the depth of the bond between
Ramatoulaye and Aissatou (B&, 1979). Hyperbole serves to externalize psychological distress,
particularly in expressions such as “there is a rigid lump in my chest,” dramatizing grief and anxiety.

Metaphor and comparison further enrich the narrative, especially in representations of Modou Fall as
“lion-hearted” or in the contrast between male and female mourning practices. Irony, particularly in the
depiction of women’s behavior during funerals, exposes the tension between social performance and
genuine emotion. Collectively, these stylistic devices function not as ornamentation but as critical tools
that reveal gender norms, emotional hierarchies, and social expectations.

Mariama Ba’s Postcolonial Thoughts in So Long a Letter

Mariama B4’s postcolonial vision in So Long a Letter is articulated through interconnected themes such
as marriage, polygamy, betrayal, religion, education, and female solidarity. Marriage is portrayed not as
a stable institution but as a site of power negotiation and gender inequality. Polygamy, though culturally
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sanctioned, is represented as a mechanism of domination that produces emotional suffering and social
fragmentation (Sarr, 2019).

Religion, while offering moral structure, is shown to reinforce male authority when interpreted through
patriarchal lenses. In contrast, education and female friendship emerge as strategies of resistance and
empowerment. By centering women’s voices and experiences, Mariama Ba advances a postcolonial
feminist critique that challenges inherited traditions while remaining attentive to cultural specificity
(Nnaemeka, 1997).

Female Friendship in So Long a Letter

Female friendship constitutes a foundational pillar of So Long a Letter. The enduring bond between
Ramatoulaye and Aissatou provides emotional refuge, ethical reflection, and resilience in the face of
betrayal and injustice. Through their correspondence, personal suffering is transformed into collective
reflection and mutual support. Acts of solidarity such as Aissatou’s material assistance to Ramatoulaye
or Ramatoulaye’s unwavering support for her daughters demonstrate the practical significance of female
alliances.

Mariama Ba presents women’s solidarity as a counter-discourse to patriarchal domination, illustrating
how collective support enables women to reclaim agency and dignity. Female friendship thus functions
not merely as a personal relationship but as a social and political resource, reinforcing the novel’s
broader postcolonial feminist critique and its call for gender equity (Stratton, 1994).

CONCLUSION

In conclusion, So Long a Letter offers a profound reflection on the intersections of personal relationships
and social structures within postcolonial Senegalese society. Through the experiences of Ramatoulaye
and Aissatou, Mariama Ba foregrounds betrayal as a recurring condition in women’s lives, one that is
deeply rooted in patriarchal norms, cultural expectations, and institutionalized practices such as
polygamy. These personal narratives reveal how private suffering is inseparable from broader social and
ideological frameworks.

By adopting the epistolary form, Mariama Ba transforms individual testimony into a collective feminist
discourse. The novel articulates a critical response to traditions that marginalize women, exposing the
ways in which male dominance is sustained through social customs, religious interpretations, and legal
inequalities. Polygamy and forced marriage emerge not merely as cultural practices but as mechanisms
that reinforce gendered power relations and limit women’s autonomy.

As a feminist text written from within African society, So Long a Letter challenges reductive portrayals
of African women by emphasizing their agency, moral reflection, and capacity for resistance. Through
female solidarity, education, and ethical self-awareness, the novel proposes alternative modes of
belonging and empowerment. Mariama Ba’s work thus stands as a significant contribution to
postcolonial feminist literature, offering a nuanced critique of social injustice while affirming the
enduring relevance of women'’s voices in debates on gender, culture, and social transformation.
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Klasik Tiirk edebiyati on iigiincii yiizyildan on dokuzuncu yiizyila kadar varligini devam ettiren, Fars edebiyati
etkisinde geliserek yaklasik alti aswrlik bir zamani kapsayan dénemdir. Alt yiiz yillik estetik zevkin yaziya
dokiilmiis hali olan bu donem igin belirli edebiyat teorilerinden bahsetmek miimkiin degildir. Ciinkii sekilden
muhtevaya ¢ogu sey Fars edebiyatindan almarak “sorgusuz, sualsiz” benimsenmis ve uygulanmistir. Bu
sebeple bu donem eserlerini incelerken belirli sablonlardan bahsetmek, belirli metot gelistirmek miimkiin
degildir. Her eser ayrt bir ézgiinliige ve degere sahiptir. Arastirmaciya diigen metni inceledikten sonra onun
barindirdigr malzemeye uygun olan yontemi belirleyerek harekete ge¢mektir. Eski Tiirk edebiyatinda zamanla
olusacak olan bu usul belirli yontemlerin gelistirilerek metinlere uygulanmaswmi saglayacak béylece bu
metinlerin anlasiimasini kolaylastiracaktir. M. Fatih Kéksal’'m bu makalesi gerek ele aldigi konu gerekse
kullandig1 metot agisindan yol gosterici niteliktedir. Bu sebeple makale hem tanitim hem de klasik edebiyatta
usul agisindan incelenerek ¢alismanin énemine vurgu yapilacaktir.

Anahtar Kelimeler: Klasik Tiirk edebiyati metinlerinde usul, M. Fatih Kéksal’'in inceleme teknigi, Bilimsel
yaklasim.

Lessons Learned from M. Fatih Koksal's Article Entitled ‘When and
Why Did Fuzili Write Leyla vii Mecniin?’ in Terms of Methodology
ABSTRACT

Classical Turkish literature is a period spanning approximately six centuries, from the thirteenth to the
nineteenth century, which developed under the influence of Persian literature. It is not possible to discuss
specific literary theories for this period, which is the written expression of six hundred years of aesthetic taste.
Because most things, from form to content, have been adopted and applied ‘unquestioningly’ from Persian
literature. For this reason, when examining the works of this period, it is not possible to speak of specific
templates or develop specific methods. Each work possesses its own distinct originality and value. After
examining the text assigned to the researcher, it is necessary to determine the appropriate method for the
material it contains and proceed accordingly. This method, which will develop over time in classical Turkish
literature, will facilitate the understanding of these texts by enabling the application of specific techniques to
them. M. Fatih Kdksal's article is instructive both in terms of the subject it addresses and the method it employs.
For this reason, the article will be examined both in terms of its presentation and its approach to classical
literature, emphasising the importance of the study.

Keywords: Methodology in classical Turkish literature texts, M. Fatih Kéksal's research technique, Scientific
approach.

GIRIS
Ozellikle metin nesri alaninda yapti§1 yayinlarla dikkatleri iizerine toplayan ve bu sahada alana biiyiik
katki saglayan M. Fatih Koksal bu makalesinde yine bir kuyumcu titizligiyle ¢alismis, bir aragtirmaci
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olarak sorulmasi gereken sorular1 sorup cevaplamig, herhangi bir bilimsel dayanagi olmadan
benimsenmis bilgileri elestiri siizgecinden gegirerek bilimsel aragtirma yapacak olanlara daha dikkatli
ve tutarl1 bir yol takip etmeleri gerektigi mesajini vermistir. Ozet, Ne Zaman Yazdi? Iigin¢ Bir Iddia,
Degerlendirme, Neden yazdi? (Fuzili diyor ki..., Fuzill Yalan m1 Séyledi? , Taglicali Yahya ve Hayali
Bey, Muhayyelden Muhtemele, Muhtemelden Miidellele..., “Sebeb-i Te’lif” Sebeb-i Telif midir?,
Sonug ve Kaynaklar boliimlerinden olusan makale bagliktan da anlagilacagi tizere Ne Zaman ve Neden
sorulari iizerine yogunlagmistir.

Fuzdli ve onun Leyld ve Mecnln mesnevisi iizerine yogunlasan Koksal bu eser iizerine yapilan
caligmalar1 gézden gecirmekle kalmamis tutarli olmadigini fark ettigi bilgileri tespit ederek bunlar
lizerine tekrar aragtirma yapmistir. Neticede bilimsel temele oturtabildiklerini bilimsel zemini ve
dayanag1 olmayanlardan ayirarak yanlis iddialarin akademik gerceklige doniislip kusaktan kusaga
aktarilmasinin 6niine gegmistir. Mezkilr mesnevinin daha 6nce haberdar olunmayan iki niishasini tespit
eden yazar ayrica bunlardan birinin bilinen en eski ikinci niisha oldugunu belirtmistir (Koksal 2024, s.
73).

Bir eserin orijinal metninin en dogru sekilde, genellikle eski yazi ve dil kullanimlar1 korunarak, modern
okuyucuya sunulmasi demek olan metin nesrinin biri sekil digeri muhteva olmak iizere iki 6nemli
asamasi vardir. Arap alfabesiyle kaleme alinan kadim metinler s6z konusu oldugunda 6ncelikle saglam
bir metin ortaya koymak gerekiyor ki hem muhteva hem de sekil 6zellikleri olarak saglikli ¢ikarimlara
ulasilabilsin. Divanlar ve mesneviler gibi edebi zevkin amag edildigi metinlerden hareketle sairlerin
hayatt hakkinda konusabilmek i¢in sanat¢inin hayati hakkinda zaman zaman bu eserlerin gesitli
kisimlarina serpistirdigi biyografik bilgilere ihtiya¢ vardir. Klasik dénemin biyografik kaynaklar1 olan
tezkirelerde gecen bilgilere tamamlayici olma 6zelligine sahip olan bu bilgiler degerlidir. Tezkirelerde
veya diger kaynaklarda ismi gegmeyen, hayat hikayesine ¢ok az yer verilen sanatgilar i¢in ise bu bilgiler
¢ok daha fazla 6nem tagimaktadir.

Fuzdli, Leyld ve Mecnin mesnevisini neden ve ne zaman yazdigimi agik bir sekilde eserinde
belirtmemistir. Kaleme aldig1 dénem itibariyla basvurulacak kitaplarda da bu konu tartigilmamigtir. Hal
boyle olunca bu konu {lizerine ¢alisan arastirmacilarin isi zorlasmis illaki bir sey soylemek
mecburiyetinde hissedenler de ¢esitli ipuglarina dayanarak savunduklar1 goriisii delillendirmek
istemiglerdir. Sosyal bilimlerin zorlugu da bu noktada anlasilmis bazen yorum olarak belirtilen
diisiinceler kesinmis gibi kabul gorerek arastirmacilar tarafindan kabul edilmis ve yayilmistir.
Matematikte hata olmaz lakin edebiyatta da matematik gibi kesinlik olmaz. Cunki sosyal bilimler
arastirmacilara 2x2= 4 kesinliginde bilgiler sunmaz, sunamaz. Bu durum onun yapisina terstir.

M. Fatih Koksal bu sorulara cevap ararken kopya tarihi en eski niishalardan yola ¢ikarak yaklasik olarak
bir tarih belirtmistir. En eski tarihli niishay1 belirttikten sonra miistensihlerin tercihlerini yorumlamig
ardindan bu niishalarda gecen tarihten yola ¢ikarak isabetli bir yaklasim sergilemistir.
Degerlendirmesine sair tezkireleri vesair klasik kaynaklarda eserin yazilis tarihiyle ilgili bilgi
bulunmamasi iizerine yazmalardaki kayit tarihlerinden baslamasi usul agisindan 6nemlidir.

Eserin telif tarihine dair kronolojik bir seyir takip ettigimizde Leyld vii Mecnin yazmalarinda
karsilagtigimiz baz1 kuyudattan bahsederek baslamak gerekir. 970 (1562-3) tarihinde yani Fuzdli’nin
6liimiinden heniiz yedi yil sonra istinsah edilmis olan Siileymaniye Kdtliphanesi-Hact Mahmud Efendi
5196 numarada kayitli niisha ve bu niishadan ¢ogaltildigi anlasilan Millet Kiitiiphanesi-Ali Emiri Mnz.
1162 niishasinda (56a) Fuzili’nin eseri yazdig tarihi soyledigi;

Tarthine diisdiler muvafik

Bir olmak ile ol iki ‘asik
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beytinin tam tizerinde kirmiz1 miirekkeple “sene 953” (1546-7) kaydi mevcuttur (Kdksal 2024, s. 74-
75).

Yazmalardan sonra sair tezkirelerinden giiniimiize dogru eski ve kayda deger kaynaklara miiracaat eden
Koksal Kegfii z-zindn’dan baslayarak Batili arastirmacilarin (Hammer, E.J.W. Gibb) soylediklerine;
Tirk edebiyatinda bu konuda yazanlardan/yazilanlardan (Abdiilbaki Géolpinarli, Tahir Olgun,
Abdiilkadir Karahan, Agah S Levend, M. Fuat Kopriilii, Necmettin Halil Onan, Hasibe Mazioglu,
Nihat Sami Banarli, Muhammed Nur Dogan, Azmi Bilgin ve Abdulhakim Kiling, Necmettin
Hacieminoglu, Metin Akar, Iskender Pala, Muhsin Macit, Mahmut Kaplan, Ayse Yildiz ) Azerbaycan
ve Iran sahasinda bu konu iizerine yazanlara kadar (eseri Ingilizceye geviren Sofi Huri, Azerbaycan’in
meshur Fuzulisinas1 Hamit Arasli, Sabir Aliyev, Hiiseyin Muhammedzade Sadik) hatta batidaki
caligmalara kadar (Sofi Huri ¢evirisi 1970 yilinda Alessio Bombaci’nin degerlendirme ve notla- riyla
bir kez de Londra’da basilir.) biiyiik bir literatiir taramasi yapmistir. Zikrettigi calismalarda olan
tutarsizliklara dikkat ¢ekmis, cevirilerde hata varsa diizeltme yoluna gitmis, ihmal edilen kisimlari
glindeme getirmig, mezkir konu {lizerine suskunluk tercih edilmigse bunu da belirtmistir (Koksal 2024,
s. 76,77,78,79,80,81,82). Mesnevinin yazilis tarihinin tartisildigi bu boliim Degerlendirme kismiyla
(Koksal 2024, s. 84,85,86, 87,88) sona ermistir. Koksal belli bir tespitte bulunmus (temkini elden
birakmayarak) Hicri 942 (Abdiilbaki Golpinarli), Hicri 943 (Hamit Arasl) tarihlerini ilk defa kimlerin
andigini, farkl tarihleri zikredenlerin veya bu konuda fikir beyan etmeyenlerin bu tavirlarinin sebebini
yine bilimsel yontemlerle ikna edici sekilde tartisarak belirtmistir. Son olarak Sonug kisminda bu konu
iizerine degerlendirme yaparak makalesini bitirmistir.

Tespitlerimizde yanilmamigsak Leyla vii Mecnlin’un yazim tarihine dair ifade edilen hicri tarihlerden
942 yil1 ilk defa Muallim Abdiilbaki [GO6lpinarli], 943 yili ise Hamit Arashi tarafindan tespit edilmistir.
Bu tarihin/tarihlerin miladi karsiliklarindaki karmasa ise bizzat eseri gérmeden nakil bilgilerden hareket
etmekten kaynaklanmigtir. Degilse hicri yil ile miladi y1l arasindaki farktan dolay1 ay veya bazen hem
ay hem giin bilinmiyorsa her hicri yilin iki miladi yila tekabiil ettigi, kendisinde bu konularda kalem
oynatma yetkisi bulan herkesin malumu olmalidir. Fuzlli ve eseri iizerine ciddiyetle egilen bilim
insanlariin hicri-miladi meselesindeki 6zensizlikleri, kaynaga inme gere§i duymadan nakil bilgilerle
yetinen sonraki arastirmacilart da yaniltmigtir (Koksal 2024, s. 112).

Makalede dikkat edilen bir diger 6nemli husus tartigilan konu hakkinda daha once ileri siiriilen tim
goriislerin gozden gecirilerek dogrulugu ispatlananlarin teyit edilmesi aksi olanlarin ise celiskili
durumlarinin belirtilerek gercegi yansitmadiginin vurgulanmasidir. Konu hakkinda farkli iddialar varsa
bunlara da deginilerek bilimsel yontemlerle ya onaylanmis ya da bu iddialarin gergegi yansitmadigi
belirtilmistir.

S6z konusu mesnevinin yazilis tarihiyle birlikte tartigilan bir diger konu ise eserin sebeb-i telifi yani
kaleme alinig sebebidir. Burada da somut veriler olmamasina ragmen cesitli yorumlarin ger¢cekmis gibi
kabul edilerek ¢agdas arastirmacilar tarafindan hem teyit edilmeden kullanilmasi hem de bilimsel
caligmalarda tekrar edilerek genis bir kitleye ulasmasi elestirilmistir. Koksal nihayetinde bunu
vurgulayarak eskilerin diislinme tarzina ve diisiince yapisina deginmistir. Bati’nin akil, Dogu’nun ruh
eksenli yasamasinin Fuziili’yi ve doneminin edebiyat diinyasini etkiledigini belirten Koksal kadim
edebiyatimizda eserlerin telif tarihi ve miellifinin bazen yillar sonra ortaya ¢ikmasimin sebebini
“mahviyet” yani “ben” demenin ayip oldugu bir anlayistan kaynaklandig1 belirtmistir (Koksal 2024, s.
112).

Makalenin kaleme alinma sebebi sayin Koksal’in deyimiyle “sebeb-i telif’i Fuzdli’nin Leyla vii Mecnan
mesnevisini ne zaman ve nerede yazdigi noktasinda belirsizlik ve karmasa olmasidir. Yazar bu agidan
karmaganin sebeplerine inerek sorunu ¢ézmeye ve bdylelikle alandaki boslugu doldurmaya, hatalar
diizeltmeye ve eksikligi tamamlamaya ¢alismistir. Calismay1 degerli kilan bir diger sebep ise yazarin
sair tezkirelerinden ¢agdas edebiyat tarihgilerine (cografya fark etmeksizin) kadar bir¢cok kaynaga
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bagvurmasi bunlar1 bilimsel bir degerlendirmeden gegirdikten sonra tatmin edici bir sekilde yaziya
dokmesidir. Ayrica zaman zaman calisilmayan konulara da deginerek (Tarlan’in doktora tezinin heniiz
yayimlanmamig olmasi, Kevork Terzibagyan’in Bati Ermenicesiyle yazdig1r Sarkin Mistik Siirinden
Numiine veya Fuzuli Serhi isimli eserinin halad Tiirkceye cevrilmemis olmasi gibi) hem eksikleri
belirtmekte hem de arastirmacilara ¢alisacak yeni kapilar agmaktadir.

Sonug olarak Koksal makalede hem Fuziili’nin Leyla ve Mecnln mesnevisi iizerinden gesitli soru(n)lari

tartismakta hem de bu alana yonelmis ve yonelecek olan geng arastirmacilara yontem o6gretmektedir.
Bunlari siralarsak

1.

Eski Tiirk edebiyatina ait eserler, edebi zevk ve sanatgilarin hayati donem itibariyla sair
tezkireleri ve diger tarihi kaynaklarla desteklenerek okunmali, kesin hiikiim vermekten
sakinilmalhidir.

Ozellikle mesnevilerin giris kismimin kurmaca olabilecegi bu sebeple degerlendirme yaparken
bunun da g6z 6niinde bulundurulmasi gerektigi.

Stiphesiz bilim tekamiil isidir. Her arastirmaci bu duvara bir tas koyarak isin ilerlemesini saglar.
Her arastirmada tekrar tekrar doniip birinci kaynaklara miiracaat etmek arastirmacinin hizinm
diistiriir ve ona vakit kaybettirir. Bununla birlikte siipheli olan veya tutarsiz goriilen iddialara
denk gelinirse elestirel okuma ihmal edilmemeli, her adimda temkinli olunmalidir.

Bu edebiyata ait eserler incelenirken sairlerin/ yazarlarin diisiince tarzim sekillendiren diinya
goriisii, din ve sosyal/kiiltiirel degerler gz ardi1 edilmemelidir. Her tirtin vaktinin ¢ocugudur. Bu
sebeple edebi Urunler dénemin sosyal, kiltlrel, siyasi atmosferi ihmal edilerek incelenemez,
incelenmemelidir.

Eserler sekil ve muhteva olarak incelenirken temkinli olunmaya 6zen gosterilmeli, her sorunun
cevabinin bulunamayacag ihtimali de géz 6niinde bulundurulmalidir. Ozellikle sairin hayatina,
yasamina, eseri kaleme alma sebebine dair biyografik ve tarihi kaynaklarda bilgi yoksa sadece
edebi esere bakarak bu konular iizerinde kesin bilgiler sdylemek isabetli olmayacaktir. Modern
metinler {izerinden insa edilen modern yontemler klasik metinlere uygulanirken israrci
olunmamali, eser ne tamamen sanat¢iya bagimli ne de tam olarak ondan bagimsiz
diistiniilmelidir. Eser-yazar-toplum-zaman diizleminde degerlendirmeler yapilmalidir.

S6z konusu eski edebiyatimiz olunca teoriler lizerine konusmak, eserleri belli sablonlar
icerisinde incelemek zorlasmaktadir. Bununla birlikte biyografik kaynaklar ve eserde gecen
bilgiler degerlendirilerek tatmin edici bilgilere ulasmak miimkiindiir. Eserler sekil 6zellikleri ve
muhtevalarina gore barindirdiklart malzemeler nispetinde degerlendirilebilir, tahlil ¢aligmalari
bu kapsamda yapilabilir. Bu noktada da eserin zengin malzemesini ortaya ¢ikaracak metot,
arastirmaci tarafindan belirlenerek harekete gegilmelidir.

Koksal’in ¢alismasinda tablo ve karsilastirmalardan faydalanmasi, 6rnek verdigi beyitleri
sadelestirerek hemen kaynak beyitlerin yaninda vermesi okuyucu i¢in kolaylik saglamis, metnin
dipnotlara bogularak gozii yormasini engellemistir.

Muhtevada, baslikta belirtilen konuya odaklanilmas1 ve sadece bu konu hakkinda yapilan
caligmalardan bahsedilmesi, onun hakkinda bilgi verilmesi, savunulan diisiincelerin
onaylanmasi/reddedilmesi ve bunun da bilimsel bir sekilde yapilmasi ¢alismanin bir diger
Ogretici tarafidir. Bu sayede muhteva zengin, yogun ama ayni zamanda sadedir. Sadelikten kasit
gereksiz bilgilerle ve kaynaklarla asil konudan uzaklasilacak duruma diigiilmemis olmasidir.
Malzeme dikkatli bir sekilde segilerek iglenmistir.
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Sonug olarak belirtmek gerekir ki klasik metinlerimiz gerek sekil gerekse muhteva olarak séz konusu
olduklar1 zaman belli bir sablona goére ¢alismak miimkiin degildir. Bu metinlerin Latinize edilmesinde
biiylik yol katedilmigtir. Hal boyle olunca belli kurallar olmasa da bunlar i¢in zamanla kurallagmig
maddelerden bahsetmek miimkiindiir. Mesnevi, divan vs. eserlerde transkrip isleminden sonra sekle dair
bilgiler verildikten sonra muhteva, karakter, mekan, mazmun gibi konulardan bahsedilmektedir. Lakin
sairlerin hayat1 gibi daha 6zel meseleler s6z konusu oldugunda isler zorlagmaktadir. Hele ki sair/miinsi
tezkireler veya diger tarihi kaynaklarda yer almayan biriyse onu tanimak ve tanitmak bir o kadar zor
olmaktadir. Giiniimiiz arastirmacilar asirlar 6ncesinde yasayan bu degerli kisilerin hayatlar1 hakkinda
bilgiye ulasmak ve bunu bilimsel bir sekilde okuyucuya vermek zorundadir. Bu iglemi yaparken
kendilerine yontem 6greten kaynaklara ihtiyaclari vardir. Iste sayin M. Fatih Koksal’in bu makalesi tam
da bu noktada ihtiyaci karsilamis, eski bilgilere nasil yaklasilmasi gerektigini ornekler iizerinden
aciklamistir. Siiphesiz Koksal’in nihai amaci bu degildir. Ama yillarin verdigi tecriibe ve bilimsel
caligmalardaki titizligi sayesinde bunlari uygulayarak dgretmistir. Makale sadece Fuzali ve onun Leyla
ve Mecn(n mesnevisi minvalinde degil klasik edebiyatin kadim metinleri, bu metinlerin kaleme alinig
tarihleri/sebepleri, bu tarihler/sebepler yazma eserde acgikga gecmiyorsa bunlara ulasmak i¢in hangi
yolun takip edilmesi gerektigi noktasinda okunursa yontem adina ¢ok sey 6grenilecektir.
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Oyunlarla ve Etkinliklerle Arapca Ogretimi” Uzerine Bir inceleme
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Kitabin yazarlar1 Murat Ozcan ve Giirkan Dagbas1 Arap dili egitimi alaninda uzun yillardir akademik
calismalar yiiriiten iki onemli akademisyendir. Murat Ozcan; yabanci dil olarak Arapga Ogretimi,
egitimde program gelistirme, cocuklara yabanci dil 6gretimi, iletisimsel 6gretim yontemleri ve 6gretmen
egitimi lizerine birgok ¢aligma yapmistir. Glirkan Dagbast ise 6zellikle oyun ve etkinlik temelli 6grenme
stratejileri, Arapca dil becerilerinin 6gretimi, Arapga Ogretim materyalleri tasarimi ve Ogretim
teknolojileri konularinda uzmanlasmistir. Her iki yazarin da sinif igi uygulamalarda ve yapmis olduklari
bilimsel ¢alismalar ile edindikleri tecriibeler, kitabin hem akademik hem de pratik bir rehber niteliginde
olmasini saglamistir.

Arapca Ogretiminde yenilik¢i yaklagimlar son yillarda giderek dnem kazanmaktadir. Bu baglamda
Murat Ozcan ve Giirkan Dagbasi’nin kaleme aldig1 “Oyunlarla ve Etkinliklerle Arapga Ogretimi” adli
eser, klasik dil 6gretim yontemlerinin aksine etkilesim temelli ve 0grenci merkezli bir yaklagimi
benimsemektedir. Eser, yapilandirmaci yaklasimin izlerini tasiyan bir yontem anlayisiyla hazirlanmistir.
Aym zamanda eser, Arapga dgretiminde cagdas egitim teknikleri kullanarak 6grenme ortamini daha
kalic1 ve eglenceli bir hale getirmeyi hedeflemektedir. Eser, Arapga 6gretimini yalnizca dil bilgisine ve
kelime ezberine dayali bir siire¢ olmaktan ¢ikarmaktadir. Ayrica 6grencinin aktif katilimini,
motivasyonunu ve iletisim becerisini gelistirmeyi amaglamaktadir.

Eserin hitap ettigi kesim Oncelikle Arapga 0gretmenleri, Arap dili egitimi 6grencileri ve yabanci dil
olarak Arapca Ogretimi alaninda calisan uygulayicilardir. Arapga alaninda egitmen olmak isteyen
herkesin kiitiiphanesinde mutlaka bulunmasi gereken nadide bir eserdir. Eser; 6nsdz, birinci bolim,
ikinci boliim, {i¢iincii boliim, dordiincii boliim ve ek boliimden olusmaktadir. Onsozde yabanci dilin
oneminden kisaca bahsedilerek birinci boliime gecilmektedir. Birinci boliimiin ana bashigi <’Oyun ve
Cocuk, Oyunun Cesitli Gelisim Alanlarina Etkisi, Oyun Smiflamalar:’’dir. Bu boliim bes alt bashiga
ayrilmaktadir. Birinci bdliimde cocuklarin gelisimi pedagojik agidan incelenmektedir. Bu kisimda
yazarlar tiimdengelim yOntemiyle anlatimi tercih ederek okuyucuyu esere =zihinsel olarak
hazirlamaktadir. Bu béliimde oyun kavramindan bahsedildikten sonra yaraticilik ve oyunun birbirleriyle
olan uyumundan kisaca s6z edilmektedir. Boliim sonunda ise ¢ocuk gelisimi oyun baglaminda ele
alinarak oyun smiflandirilmasi kuramsal boyutuyla sunulmaktadir.

Ikinci bdlim ise “Oyun Teknigiyle Yabanci Dil Ogretimi, Oyun Etkinligini Planlama ve Arapca
Ogretiminde Oyun” adiyla okuyucuya sunulmaktadir. Bu boliim de dort alt baghiga ayrilmaktadir. Eserin
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asil baglangici bu kisim olarak kabul edilebilir. Nitekim, timdengelim yonteminin asil kurali genelden
0zele dogrudur. Birinci boliimde genel bilgiler verilmekte Gzel bilgiler ise bu kisimdan itibaren
okuyucuya sunulmaktadir. Bu kisimda yabanci dil dgretiminin oyun teknigiyle nasil yapilabilecegi
ustalikla agiklanmis ve salt Arapca 6gretmenleri icin degil diger dil brans 6gretmenlerinin de istifade
edilebilecegi bir kitap niteligi kazandirilmaktadir. Bu bdliimde O6gretmenin roliinden, oyun
kategorilerinden, oyun planlamasinin nasil olacagindan ve Ogrenci degerlendirme asamasindan
bahsedilmektedir.

Ugiincii  boliime  gelindiginde ise “Arapca Ogretiminde Iletisimsel Yaklasim’ bashgiyla
karsilasilmaktadir. Bu boliim de alt1 alt basliga ayrilmaktadir. ilk iki boliimden farkli olarak bu boliimde
iletisimsel metotla ilgili olarak hangi tekniklerden yararlanilacagi ve bu tekniklerin dgrenci dgrenimi
acisindan faydasi ele alinmaktadir. Bu boliim biraz daha teorik bilgiler igermekte ve iletisim yonteminin
ders programlarinda nasil yer bulacagi, bu metodun hangi materyaller ile kullanilabilecegi, bu metodun
hangi amaclar dogrultusunda kullanilabilecegi ve bu siiregte &grencilerin nasil bir rol iistlenecegi
konular1 ayrintili bir sekilde agiklanmaktadir.

Dordiincti boliimde ise ’Oyunlar ve Etkinlikler’ bagligiyla okullarda yapilabilecek etkinliklere ve
orneklere yer verilmektedir. Bu kisimda 6gretmenler i¢in ¢ok ekonomik dgrenciler i¢in ise ¢ok faydali
oyunlar bulunmaktadir. Eserde bu kisim salt teorik anlatim ile gecilmemekte ayn1 zamanda ornekler ile
gorsellestirilmektedir. Kitapta yer verilen etkinliklerin ¢ogu dort temel dil becerisini (dinleme, konusma,
okuma, yazma) biitiinciil bir bigimde gelistirmeyi amaglamaktadir. Ozellikle konusma ve dinleme
becerilerinin gii¢lendirilmesine yonelik etkinlikler, Arapga 6gretiminde sikga goz ardi edilen bu iki alan
icin 6nemli bir katki niteligindedir. Bununla birlikte kitapta sunulan 6rnekler, dil egitiminin farkl
diizeylerine (ortaokul, lise, tiniversite vb) uyarlanabilecek niteliktedir. Bu yoniiyle eserin kapsayici ve
esnek bir yapis1 bulunmaktadir.

Son kisim olan ek bolim kisminda ise Ogretmenlerin ihtiyag duyabilecekleri kalip ifadelere yer
verilmektedir.Kitabin iislubu agik, anlasilir ve Ogretmenlere rehberlik edici niteliktedir. Teorik
aciklamalar sade bir dille aktarilmakta, ardindan her boliimde 6rmek uygulamalar yer almaktadir. Bu
diizen, kitab1 sadece akademisyenler icin degil, sinif i¢i uygulamalarda aktif rol alan Arapga
Ogretmenleri igin de pratik bir kaynak haline getirmektedir. Yazarlarin 6zellikle oyun temelli 6grenme
yontemini Tiirk egitim sistemiyle uyumlu hale getirme ¢abasi da takdire sayandir. Kitap, 6gretmenleri
ezberci sistemden uzaklastirarak 6grencinin duygusal katilimini da siirece dahil eden bir pedagojik
anlayis1 6n plana ¢ikarmaktadir. “Oyunlarla ve Etkinliklerle Arapca Ogretimi”, Tiirkce literatiirde bu
alanda yazilmis az sayidaki ¢aligmadan biridir. Arapca 6gretiminde genellikle dilbilgisel ve ¢eviri odakl
kaynaklarin agirlikta oldugu diisiiniildiigiinde bu kitap 6grenme siirecine yaraticiligi, hareketi ve sosyal
etkilesimi dahil eden 6zgiin bir yaklasim sunmaktadir.

Genel olarak “Oyunlarla ve Etkinliklerle Arapca Ogretimi”, Arapga dgretiminde yenilik¢i ve dgrenci
merkezli bir eserdir. Kitap, uygulayicilara pratik materyaller sunarken, ayn1 zamanda egitsel yaraticilig
tesvik etmektedir. Eserin Arapca 6gretiminde oyun ve etkinliklerin sistematik bi¢imde kullanilmasina
onciilik etmesi, onu hem akademik hem de uygulamali alan agisindan 6nemli ve 6zgiin bir kaynak
konumuna getirmektedir.
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Gazi Universitesi, Gazi Egitim Fakiiltesi, Arapca
Ogretmenligi Boliimii 6grencileri Emrah Dilek ve
Mahmut Kalkan, Arap dili egitimi hususunda ne kadar
gayretli ve istekli olduklarin1 gosteren kiymetli bir
calismay1 bizlerle bulusturdular. Arapga 6grenim siirecini
eglenceli bir hile getirmeyi ve ayn1 zamanda konusma
becerisini gelistirmeyi hedefleyen Memnu Arapca
Yasakli Kelime Oyunu, sadece bu alanda mesai harcayan
O0gretmen ve dgrencilerin degil; Arapga 6grenmek isteyen
herkesin istifadesine sunulabilecek bir oyundur.
Bilindigi  iizere = Ogretimde  oyun  tekniginin
kullanilmasinin, &grencilerin ~ 6grenmeleri  {izerinde
onemli etkileri ve faydalari vardir. Bu faydalardan biri de
egitsel oyunlarin derslerdeki sikici havayi yikmasidir. Bu
sayede derste aktif olmayan ve teneffls zilinin ¢alip
Emrah DILEK - Mahmut KALKAN dersin bitmesini bekleyen o&grenciler derse kolayca
Editér: Prof. Dr. Murat OZCAN . ;

odaklanirlar ve siniftaki herkes ortak bir paydada bulusur
ki; bu ortak payda oyundur. Dil egitiminde de oyun
teknigini kullanmanin 6nemi bilyiiktiir; zira bir ¢ocugun

Pre-intermediate

en aktif oldugu cevresiyle ve arkadaslariyla iletisime
gectigi anlar oyun oynadig1 anlardir (Ozcan, M. & Dagbasi, G. 2015, s. 23-27).

Ana dilini edinirken, bu edinimin ¢ogu zaman farkinda olmayan bir ¢ocuk dilin iletisimsel boyutunu
ogrenmek i¢in ¢caba harcamaz; aksine oyunda kazanan taraf olmak i¢in elinden geleni yapar. O oyununu
oynarken bir yandan da dinleme ve konusma becerileri gelisir, her giin yeni kelimeler 6grenir, o dili
anlamaya ve o dilde konusup anlatmaya baslar.

Egitsel oyun teknigi Arap dili egitimi alaninda da gittik¢ce yayilan bir tekniktir. Nitekim oyun grupla
ogretim teknigi lizerinden iletisimi, is birligini ve problem ¢dzme becerilerini geligtirmesinin yani1 sira
zihinsel esnekligi de artirir. Giin gectikge Arapca 6gretiminde kullanilabilecek materyallerin {izerine
yenileri eklenmektedir. Bu bakimdan Memnu Arapc¢a Yasakli Kelime Oyunu, Arap Dili Egitimi alaninda
onemli bir boslugu doldurmaktadir.

Interdisciplinary Language and Culture Studies, 2025, 3(2), 173-175.
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Oyunun Dissal Ozellikleri

Ortaokul ve lise miifredatina uygun olarak B1 diizeyinde hazirlanan Memnu Arapca, ilk bakista
72 adet kelime kartindan olusuyor gibi goziikse de kartlarin arkali 6nlii olmasindan dolay1 bu
say1 72x2’den 144 adet kelime kartina ¢ikmaktadir.

Buna ilaveten oyunun ne gibi islevlerinin oldugunu, kurallarin1 ve nasil oynandigini agiklayan
bir adet kullanim kilavuzu da oyunun i¢inde bulunmaktadir.

Her kart arkali 6nlii olmak tizere bagtaki soru kelimesi ve kullanilmasi yasak olan 5 adet
kelimeyle beraber 6 tane kelime icerir.

144x6°dan 864 tane kelime kartlarda dogrudan verilirken, oyun esnasinda da 3000 dolayli
O0grenme saglanmasi hedeflenmektedir.

Hazirlanan 144 soru kelimesi (ilk birka¢ kelime hari¢) alfabetik siraya gore siralanarak aranilan
kelimelerin kolayca bulunabilmesi saglanmistir.

Oyun kartlarinda biitiinleyici renklerden olan koyu mavi ve turuncu birlikte kullanilarak
algilama etkisi ve netlik artirilmigtir. Koyu mavi zemin iizerine beyaz yazi yazilmasi ise
kelimelerin okunurlugunu kolaylastirmaktadir (Karaagagli, 2022, s. 50-51).

Oyunun Oynanist

Nasil oynandigma ve kurallara gelecek olursak oyun, iki veya daha fazla kisi veya takim arasinda
oynanir. Her takimdan bir kisi anlatic1 olur. Her anlaticiya belirli bir siire verilir. Anlatici, kartin en
iistiindeki soru kelimesini, alttaki beg kelimeyi ve buna ilaveten jest, mimik ve isaret dilini kullanmadan,
kendisine verilen siire dahilinde anlatmaya c¢alisarak arkadaslarinin tahmin etmesini saglar. Ayrica

kartin lizerindeki kelimenin herhangi bir yeri ipucu olarak kullanilamaz; 6rnegin, “é—}hﬁe (mutfak)”
kelimesinin anlatiminda “@h (pisirmek)” kelimesi kullanilamaz, c¢ilinkii kelimeler ayni kokten
gelmektedir. Eger soru kelimesi dogru tahmin edilirse takim bir puan kazanarak diger karta gegilir. Ama

anlatict kartin altindaki bes yasakli kelimeden birini anlatim esnasinda kullanirsa takim bir puan

kaybeder.

Oyundaki Egitsel Ogeler

Yukarida goriildiigii gibi, kelime kartlarinin hazirlaniginda secilen kelimelerin yer yer tekrar ettigi géze

carpmaktadir. Ornegin 3.karttaki 8 ! (aile)” kelimesi anlatirken kullanim1 yasakli olan bes kelimeden
bir tanesi “<i (baba)” kelimesidir. 2.kartta ise “<i (baba)” kelimesinin soru kelimesine dondigiinii;
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“b il (aile)” kelimesinin de yasakli kelimelerden sayildigini goriiyoruz. Bunun gibi baska kelimeler de
farkli kartlarda tekrar ediyor. Buradan hareketle oyunun sarmal bir yapiya sahip oldugunu ve “sarmal
egitim modeline” gore hazirlandigim sdylemek mimkiindiir; aym kelimelerin farkli kartlarda
kullanilmasiyla kelime 6grenimi pekistirilmektedir.

Her bir soru kelimesinin altindaki kullanmas1 yasak olan 5 kelime, o soru kelimesine dair 6grencideki
“zihin haritasimin” gelisip pekismesine; anlatim esnasinda 6grencinin alternatif kelimeler aramaya
calismasiyla da bu zihin haritasini genisletmesine yol agmaktadir. Oyun esnasinda “anlatic1” olan
ogrencinin, kartlardaki kelimeleri okumasi ve arkadaglarinin da onu dinlemelerinden hareketle, Memnu
Arapganin konusma becerisini gelistirmesinin yani sira dinleme ve okuma becerilerini de gelistirdigi
sOylenebilir. Memnu Arapca, bu dili 6gretmenin eglenceli yollarini arayan arastirmacilarin emegi olup,
Arapca 6grenmek isteyen herkese bu dili eglenerek 6grenme imkani sunan eglenceli bir oyundur.
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